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I had rather believe all the fables in the
Legend, and the Talmud, and the Alcoran,
than that this universal Frame is without a
mind.

“For it is a thousand times more credible
that four mutable Elements and one immu-
table First Essence duly and eternally placed
need no God than that an army of infinite
small portions, or seeds unplaced. should have
produced this Order and Beauty, withour a
Divine Marshal.

“They that deny a God destroy man’s
nobility, for certainly man is of kin to the
beasts by his body; and if he be not of kin
to God by his spirit, he is a base and ignoble
creature.

“Read not to contradict and confute; nor
to believe and take for granted; nor to find
talk and discourse, but to weigh and consid-
er.”

—Sir Francis Bacon.
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6 MAN—THE GRAND SYMBOL OF THE MYSTERIES

sounder reason than the term would now imply. It is diffi-
cult to judge scholastic merit in a day when all progressive-
ness was a heresy and all scientists were accused of magic.
In old engravings, the devil—horns, hoof, and tail—is depicted
assisting Gutenberg to print his Bible. The Greeks inherited
the wisdom of Egypt; the Arabs fell heir to the learning of
Greece, and Europe appropriated without the courtesy of ac-
knowledgment the culture of the Arabs. The descent of me-
dizval scholasticism can thus be easily traced. But there is
“another factor. Egypt was not the fountain-head of science
or philosophy, but was indebted to a still older world. Osiris,
the dark god of the Nile, was a disciple of Indian adepts.
Northern Asia was not only the cradle of the human race
but also' the source of those broad streams of knowledge
which, pouring from the heights of Himalaya, watered the
plains of human progress.

Of the later mystics we would call particular attention to
Emanuel Swedenborg, Jacob Boechme, and Andrew Jackson
Davis. All three have contributed the results of their clairvoy-
ant research in the field of man’s subjective life. Swedenborg’s
little-known treatise on the brain is most stimulating.
Boehme’s investigation of the structure of the soul is worthy
of more than passing consideration, and the account given
by Davis of the phenomenon of death is only rivalled by the
occult writings of the ancient Hindus. In his able summary
of man from the mystic’s point of view, Davis says: “In the
first place, let it be deeply impressed that there is not a geo-
metrical form, nor system of locomotion, nor an indication
of physiological harmony in Nature, which is not to be found,
vastly more advanced and perfected, in the human body.”
(See The Great Harmonia.) Helena Petrovna Blavatsky, “the
faithful disciple of Eastern Masters” and the greatest occultist
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of the modern world, made generous contributions to occult
anatomy. Most of these contributions are among the frag-
ments published under the general title of The Secret Doc-
trine, Vol. 111, while others are contained among her esoteric
papers.

Our purpose has been to bring together not all but only
a small part of what may be termed the lore of the human
body. For the most part, the origins of the various doctrines
are set forth in the text. Some have come from Eastern
scriptures, some from the Hermetic fragments. We have
called upon a wide diversity of old authorities and, strangely
enough, there is an evident consistency among them con-
spicuously lacking with the moderns. The sages, furthermore,
approached their task with veneration; an underlying reali-
zation of the dignity of life adds charm to every conclusion.
They viewed the human body not as the man but as the
house of the man. Antiquity was convinced of immortality
and among the wise the science of the soul occupied first
place. Much work remains to be done in the field of occult
anatomy. There are many old writings yet to be consulted,
libraries unavailable to the public to be explored, manuscripts
to be deciphered. The Codices of Central America must be
made to give up their secrets. The temple libraries of Asia
are filled with priceless documents, for in India are preserved
records invaluable to science. Our effort, then, is primarily
to stimulate interest and to focus the attention of the learned
upon this engrossing theme. We are subject to errors which
time alone can correct, but the principle of the correspondence
existing between man and the world is established upon in-
contestable grounds.

The illustrations are chiefly derived from rare volumes of
the sixteenth, seventeenth, and eighteenth centuries. The
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name of Vesalius is prominent among the anatomical draw-
ings, while Robert Fludd and other Rosicrucians are the
source for most of the mystical figures. A few—chiefly for the
sake of comparison—are taken from modern authors, and re-
course was had to special drawings. Where the older authori-
ties differ in the details of their systems, we have not at-
tempted to force a reconciliation, leaving this for specialists
in the several fields. The author sincerely hopes that his
present effort will prepare the way for greater and more
complete works on the subject of occult anatomy.

MANLY P. HALL
Los ANGELEsS,

Mav 1, 1932
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—From Del Cenacolo Di Leonardo Da Vinci Di Giuseppe Bossi.

THE SQUARING OF THE CIRCLE.

In this drawing Leonardo Da Vinci combines the swo figures from the archi-
tectural canons of Vitruvius, thereby revealing man so be the perfect measure and
pattern of all things. The commentary of the great Roman cOLLEGIAN is as fol-
lows: “For if @ man be placed flat on his back, with his hands and feet extended,
and a pair of compasses centered at his navel, the fingers and toes of his two
hands and feet will touch the circumference of a circle described therefrom. And
fust as the human body yields a circular outline, so, 100, a square figure may be
found from it. For if we measure the distance from the soles of the feet to the,
top of the head, and then apply that measure 8o she outstreiched arms, the breadth
will be found to be the same as the height, as in the case of plane surfaces which
are perfectly square.”



RESTATING THE THEORY OF
EDUCATION

CHAPTER 1

N publishing this treatise on the subject of occult
anatomy, we fully realize the gantlet it must run
at the hands of science. Though painfully aware
of our own shortcomings in matters of treatment,

we are convinced of the fundamental integrity and reason-
ableness of the doctrines which we have sought to defend.
Plato was enriched by his philosophic vision; the modern
thinker is impoverished by his unbelief. Compare the noble
head of the Herculaneum bust of Aristotle with the victim
of modern intellectual inbreeding. Gone from our earth, it
seems, is the rugged grandeur personified by this old Peripatet-
ic. The hair lies in curls upon the broad forehead, the eyes
of the dreamer gaze out from under the brows of the sage,
there is a kindly humor about the corners of the mouth, the
short beard gives added strength. The head might be that of
Zeus or Asclepias—divine rather than mortal. There were
gods, indeed, upon the earth in those days. Professor Howard
W. Haggard might well have been thinking of Aristotle when
he penned the significant words: “Only the highest types of
men have the intelligence, the independence, the honesty, and
the courage to admit their errors and to seek without bias
for truth.”

To gaze upon the wreckage of our present civilization is
to realize that when beauty is sacrificed to utility in the hearts

17
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of men, existence becomes but a ghastly travesty. Not to kill
out idealism but to make the world safe for ideals is the true
_purpose of education. High above the broad proscenium of
a great university is deeply carved this proud legend of en-
lightenment: “Education is learning to use the tools which
the race has found indispensable.” Is life but a battle of wits?
Are these tools merely scholastic rapiers and is education but
a coaching in the thrust and parry of opinion? Education
obviously should fit youth for something better than a knight-
errantry of notions or a lancing of windmills. True educa-
tion is learning how to build an adequate foundation under
the ideals of the race. In the Dark Ages, education was
liberation from bondage to superstition. In this still darker
age, education must liberate itself from materialism—the most
miserable superstition of all. The tools indispensable to the
race are the higher aspects of philosophy—esthetics, ethics,
and metaphysics. For what shall it profit a man to become
the most skilled of artisans, if his hand is not apprentice to
a creative vision? Education means the release of ideals and
the determination of spiritual values. To the degree it falls
short of this legitimate end, education fails to educate.

By facts are reasonably inferred dynamic, working truths
—a knowledge of causes and principles. The fact of a matter
is the reason for its existence. All facts must be answers to
the question why, not how, when or what but w4y in no
other sense than why. Until why has been established, science
is not based upon facts but upon observation, experimenta-
tion, logic, reason, and opinion. These are all worthy in-
struments of the intellect, and far be it from us to depreciate
their significance or their contributory power. We are simply
questioning an imperialism of science which, through insinua-
tion at least, professes to an infallibility not supported by the
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evidence at hand. Science has been neither fair, just nor
equitable in its examination of metaphysics. In other words,
it has not been “scientific” in its examinations. It has neither
experimented nor observed. It has not reasoned from avail-
able data but from prejudices, and has dismissed the whole
matter of superphysical causation with a supercilious gesture
of utter contempt.

Our primary purpose is not to deal with particulars but
with principles. An example, however, will not be amiss.
Spiritualism is a field of research which has engaged the at-
tention of several eminent scientific men. The existence of
spiritualistic phenomena is indisputable and far more suscep-
tible of repeated confirmation than many extremely abstract
premises now enthusiastically sponsored by science. But when
psychic phenomena are produced under test conditions—and
even when a man like Professor Einstein is bewildered—there
is only an ominous silence pregnant with subdued animosity
and chagrin. If, on the other hand, it is proved that the old
lady pushed the Ouija board or the medium made the raps
with his big toe, then a wild outburst of scornful condemna-
tion follows and the air is filled with “I-told-you-sos.”

In a recent article Professor Edgar James Swift, Head of
the Department of Psychology, Washington University, gives
an amazing exhibition of the ease with which science “ex-
plains” the superphysical. He begins by setting forth the
scientific requirements for a theory or belief when reduced to
lowest terms. “First, the ‘facts’ of a mysterious phenomenon
must be demonstrable to unbelievers as well as to believers;
secondly, the new theory must be the simplest that will ex-
plain the mystery; and thirdly, the explanation should be
consistent with established knowledge: To be sure, new
facts may be discovered which are inconsistent with accepted
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views but they should not be accepted until the inconsistency
has been eliminated and a place found for them in the rec-
ognized knowledge.” It is not quite evident why these re-
quirements are of such fundamental importance. As to the
first, little, if anything, is ever demonstrable to an unbeliever.
Facts have little meaning when arrayed against prejudice.
A fact is a fact though never demonstrated, and, to be brutal-
ly frank, humanity is still looking for its first “fact.” As to
the second, we see no reason why a theory must be the sim-
plest to explain the mystery, for if that were true the naive
conclusions of childhood would be comparatively infallible.
Eureka! The simplest explanation for the phenomenon of
darkness is that the sun goes out every night! As to the third,
the statement is positively inquisitional and would rejoice the
souls of those pious bigots who steeped the world in perverted
forms of Aristotelianism and Augustinianism and precipitated
the Dark Ages. “Of course,” says Professor Swift, “our pres-
ent knowledge is admittedly incomplete. Many things which
we now think untrue may later be proved true, but until
they are we had better stick pretty close to the teachings of
science.” Noble advice for scientific Columbuses and remi-
niscent of that age when men were warned not to venture
far from shore lest they reach the ends of the earth and fall
off! The closing thought is overwhelming. If new facts
are discovered inconsistent with our present views, so much
the worse for the new facts. They must accustom themselves
to our codes or else perish miserably. Finding a place for a
“fact” in our recognized knowledge may prove a heavy strain
upon the learned.

“Only geniuses,” continues the learned psychologist, “can
leap into the unknown and bring back knowledge which
they alone have glimpsed.” But since geniuses cannot prove
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their vision to fools, they are outlawed under Requirement 1.
How does the Doctor know that such of the old masters as
Pythagoras and Apollonius, who were deeply versed in trans-
cendental magic, were not “geniuses”? To bolster up his “sci-
entific” conclusions Professor Swift then explains that in su-
perphysical matters “the integrity of the witness is valueless.”
(") This is presumably because they believe the evidence
of their senses and the Professor turns Vedantist long enough
to declare that “modern man—if well read on the subject—
knows nothing is more unreliable.” But, then, man cannot
become well read without his senses; and as these are “unre-
liable,” why read? we ask. It looks very much as though the
testimony of the senses is very accurate when it agrees with
our foregone conclusions but very “unreliable” when it con-
victs us of inconsistency. The Professor then proceeds to
prejudice the minds of his readers by subjecting the whole
field of psychical phenomena to the most absurd comparison
imaginable. His elegant paralle] is “let us admit that the
supernatural theory may be true, just as there may be monkeys
in Africa that speak the English language.” While not pre-
pared to demonstrate that the African simians descend to the
use of our mother tongue, it is undeniably evident that tens
of thousands of English-speaking monkeys are graduated an-
nually from our institutions of higher learning.

That there is a goodly percentage of fraud in the field of
psychic phenomena is quite probable. Yet if in the thousands
of years during which such phenomena have been recorded
but one materialization, one example of telepathy, or one
message has passed between the two worlds, the genuineness
of spiritualistic phenomena is scientifically proved and estab-
lished. Since the scientific world is impelled to action only
on “facts,” it follows that any savant who categorically denies
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the possibility of metaphysical forces in Nature must necessar-
ily be in position to prove beyond reasonable doubt that every
claim in scriptural and classical antiquity, in the Middle Ages
as well as in modern times, is a 100 per cent fabrication. We
would like to advance the opinion that the accumulation of
such proof is utterly beyond the ability of any man or group
of men. Therefore, while they may disbelieve, they are not
qualified to unconditionally condemn. We would not swerve
science from its course of ministering to the common good
nor would we have scientists believe anything inconsistent
with their intelligence. However, since science has chosen
to divorce itself from superstition and opinion, and the foibles
of the unenlightened, we would recommend that it pursue a
course consistent with its own premise. Blind condemnation
is as superstitious as blind acceptance.

We would humbly remind the scientist that astrology, for
example, has not been scientifically disproved. We can find
no record of any scientific body examining and analyzing the
premises of the starry science. On the other hand, we have
plentiful evidence of socalled learned men who, scarcely
knowing one astrological symbol from another, are so “un-
scientific” as to base their judgment not upon examination
and observation but upon the bigotry of their colleagues.
Incidentally, there is no man alive actually qualified to dis-
prove the existence of God, and yet the more materialistic in
the realms of science depart so far from the trestleboard of
their craft that they begrudge Deity the meagre benefit of a
doubt! The presence of Supreme Intelligence directing crea-
tion may not be demonstrable to the physical sense perceptions
or to a mind firmly grounded in the mechanistic theory.
Yet it is not a scientific “fact” that God does not exist, nor is
it a scientific “fact” that Cabalism is a superstition, nor is it
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a scientific “fact” that alchemists were mad, nor is it a sci-
entific “fact” that the ancients suffered from a common be-
nightedness, nor is it a scientific “fact” that miracles are
frauds. These are opinions held by certain groups, but while
opinions may be very intriguing to those who chance to hold
them, they demonstrate nothing; they neither prove nor dis-
prove anything, and for the most part clutter up the field of
learning. Opinion is the antipode of wisdom, and the fewer
the opinions the greater the likelihood of intelligence. Mys-
ticism is not a vagary to amuse superannuated midwives. It
is a distinct department of learning which, if given proper
consideration and opportunity, could make a definite contri-
bution to world normalcy and well-being.

A recent publication, Dewvils, Drugs and Doctors, by a
prominent scientific man, contains the following comparison
which, though directed by its author to the healing arts, is
representative of an attitude prevalent in the field of scholar-
ship: “There are two philosophies of medicine: the primitive
or superstitious, and the modern or rational.” Here is a very
broad, unqualified statement. The inference is unavoidable.
Previous to the Renaissance, there was nothing but supersti-
tion; subsequent to the Renaissance, nothing but rationality!
While most will probably grant ((for lack of knowledge)
that “primitive” is synonymous with “superstitious,” we are
living too uncomfortably to be quite certain that “modern” is
a synonym for ‘rational.” It seems a grave mistake to implant
in the minds of the present generation such an attitude of
utter superiority over the past and complete self-sufficiency
towards the present. Under such conditions there is no fu-
ture; and where there is no future, there is no reason for
life. The wisest men of all time lived before the dawn of
the modern era. In the field of art there was Pericles, in
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medicine Hippocrates, in mathematics Euclid, in philosophy
Aristotle, in poetry Homer, in theology Plato. This in Greece
alone, to say nothing of Zarathustra, Buddha, Confucius, and
a score of others, whose minds so changed the course of hu-
man life that foolish men today can be intolerant in com-
parative safety.

Now for the crux of our problem—the relationship be-
tween science and religion. A curious phenomenon can be
observed in most of our large universities. Prominent among
the campus buildings will be seen one or more chapels, often
several. Rich men, it appears, have a penchant for building
churches. It is interesting to observe the high-flung spires
and belfries which at certain hours of the day may even cast
their shadows upon the massive buildings devoted to the sci-
ences. In one university there are several chapels of different
denominations; in fact, we are told that from an educational
standpoint such bequests are a drug upon the market. Here,
indeed, is a concourse of incompatibles. Religion is dedicated
to the presence of a God which education (in some cases pos-
sibly unknowingly) is constantly undermining. Scientifically
speaking, it is beyond either possibility or presumption that
Jesus Christ could have been the Son of God by an immacu-
late or any other conception—except the conceptions of super-
stition. In the light of physics, his birth is a myth, his life
either a delusion or an imposture, his miracles idle gossip, his
religion only a superstition, his death—if he died—a martyr-
dom to hallucination, his resurrection impossible, and his
church an impediment to progress. The situation is grotesque,
to say the least. Yet side by side they stand—the hall of sci-
ence and the house of God!

In our present analysis of religion we are not concerned
with perverted forms of theology but rather with those prin-
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ciples upon which the faiths of men have been founded. Our
thought is equally applicable to any of the great religions
which have existed in the past or which have survived to the
present. God-loving philosophers as well as God-fearing theo-
logians are included within the scope of our consideration.
We are speaking not of frauds or charlatans, nor again of
fanatics or misanthropes, but of “good men and just,” those
who have supplied the moral impulse to mankind. Dreamers,
yes; but doers also. Many of these great men studied science
at the feet of the gods. They found in learning the perfec-
tion of spiritual things. Science does not teach men venera-
tion for beauty, love of good, faith in right or strength in
virtue. We will not say that science directly attacks integrity.
It certainly depreciates integrity, however, when it contemp-
tuously brands every idealistic impulse as superstition. Every-
thing that is not fact is fancy, and science alone is the privi-
leged criterion of facts. Many scientific men are religious,
but this is in spite of rather than because of the scientific as-
pects of their training. To the degree that a man is consistent
with present-day concepts of biology and physics, to that ex-
tent he is agnostic, if not atheistic. To the degree that he
believes in spiritual and mystical agencies, to that extent he is
inconsistent and irreconcilable with the present trend of the
“exact” sciences.

Most religions are founded upon three primary tenets:
(1) the existence of God; (2) the immortality of the human
soul; (3) the ultimate victory of right over wrong. How
many scientifically trained men are in a position to affirm
that their education supports their acceptance of these tenets?
These three fundamentals of religious belief are scientifically
unsound, to put it mildly, not because they have been dis-
proved but because they conflict with the materialistic theory



26 MAN—THE GRAND SYMBOL OF THE MYSTERIES

of existence. Let us see that we have not over-stated our-
selves. Dr. Julius L. Salinger, Professor of Clinical Medicine,
Jefferson Medical College, Physician to the Philadelphia Gen-
eral Hospital, etc., translated from the original German the
conclusions of Professor Dr. Hugo Magnus. “Religious teach-
ing,” the latter says, “of whatever character, has fostered medi-
cal superstition more than any other factor of civilization.”
When the Herr Doctor sweeps clean with his statement, “of
whatever character,” he makes every religious instruction or
impulse which one man has sought to communicate to another
a detriment to medical learning. His words are absolute and
irrevocable. So this is a scientific “fact.” And may we ask
for adequate proof? Remember, though Dr. Magnus may
bring forward a million examples of religious intolerance
toward science, he is not consistent. Scientifically speaking,
his statement calls for absolute proof that never in the history
of mankind has there been a single example of religious in-
struction which has not been detrimental to medical progress.
It is a large order, Doctor, for the first doctors were initiated
priests of the Mysteries, without whose consecration to the
furtherance of knowledge there would be no doctors of
materia medica, professors of clinical medicine or physicians
and surgeons. Dr. Magnus makes no distinction between
priestly perversions and moral virtues. He attacks the whole
body of religious teaching, i.e., the concepts of honesty, friend-
ship, justice, and truth as first revealed to mankind by the
evangelists of the old rites. It was a mystic—not a scientist—
who gave to the world the Golden Rule. But to Professor
Magnus it seems that everything is superstition but science.
We hope that after his remarks, the Doctor does not have
the bad taste to be “nominally” Christian and that he has
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taken the necessary steps to have torn down any chapel that
might face his campus.

Apollonius of Tyana, a Pythagorean philosopher of the
highest personal integrity, is a pet aversion of Dr. Magnus,
who thinks the high esteem in which this sage was held by
his contemporaries “to be perfectly absurd.” Apollonius more
than once demonstrated his medical skill, and so great were
his powers that a Roman Emperor erected an image to him
in his private chapel. The superlative skill of the physician
of Tyana has proved irritating to the learned of modern times.
According to Dr. Magnus, Apollonius “was accorded a
triumph which no legitimate practitioner of any age has ever
enjoyed.” This is strongly reminiscent of Asop’s well-known
fable concerning the sour grapes. But the unkindest cut of
all is provoked by the account of Apollonius raising a young
girl from the dead. The patience of Herr Doctor reaches the
saturation point. It was bad enough when the sage cured
lameness by merely stroking the injured member. It was
worse when he practiced obstetrics without the benefit of
present technique. But when he commanded grim death to
depart, Dr. Magnus calls upon even the layman to support
science. “Nobody will probably accuse us,” he says, “of an
unjust opinion if we pronounce this philosopher, who was
revered as a god by the heathen, a magician of the worst kind.”
He also tells us that a magician of the worst kind is a com-
mon charlatan, crafty in conjuring tricks. The Professor did
not attack Apollonius as a man. His reasoning is apparently
somewhat as follows. Apollonius performed miracles. Mir-
acles are impossible. Therefore, Apollonius is an impostor.
The reasoning is simple and logical, but the conclusion is not
necessarily true.

The miracles of Apollonius closely parallel those of Christ.
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According to the Gospels, Jesus healed the sick, opened the
eyes of the blind, cast out demons, and raised the dead. If
Dr. Magnus’s reasoning be accepted as correct, then Jesus
Christ was the worst of knaves and his masters—the Essenes
—taught him nothing but sleight-of-hand. Science is square-
ly confronted with the question, Are miracles possible? It
cannot answer the question either in the affirmative or the
negative. It is in no position to demonstrate the impossibility
of miracles and unwilling also to accept the validity of any
evidence favorable to transcendentalism. So it must straddle
the fence, a most undignified and unscientific position. Be-
ing unable either to prove or disprove the proposition, science
always has the privilege of remaining generous—and by that
we mean an open, whole-hearted generosity. If science can
recover from its “infallibility” complex and realize that sci-
entists are just a group of human beings, and like all other
mortals subject to error, all such difficulties will be cleared
up. An old Indian medicine man was once talking to a pro-
duct of our higher educational training. The college man
drew a small circle in the sand and said, “This is what an
Indian knows.” The red man nodded gravely. The con-
ceited white man then drew a larger circle around the smaller
one, saying, “And this, my fellow, is what the white man
knows.” The Indian was silent for a moment. Then taking
a stick, drew a still larger circle around the other two and
expressed his feelings thus: “And in this third circle red
man and white man both fools.”

In the Socratic dialogue knowledge is presumed to bring
men to agreement. Opinions may differ, but facts must agree.
Men who have enjoyed the training bestowed by science,
however, are apparently just as subject to “opinions” as their
less educated brethren. Take the case of Paracelsus, for ex-



Restating THE THeorRY ofF Epucation 29

ample. We respectfully appeal to science to provide the fine
discrimination necessary to separate the false from the true
in the following commentaries, complimentary and otherwise.
Sir William Osler, Bart., M.D., F.R.S., in The Evolution of
Modern Medicine, a series of lectures delivered at Yale Uni-
versity, says: “He (Paracelsus) made important discoveries in
chemistry: zinc, the various compounds of mercury, calomel,
flowers of sulphur, among others, and he was a strong advo-
cate of the use of preparations of iron and antimony. * * *
Through Paracelsus a great stimulus was given to the study
of chemistry and pharmacy, and he is the first of the modern
Iathrochemists.” Our problem now is to reconcile this tri-
bute by a scientist to the following condemnations by scientists.
Daniel W. Hering, Ph.D., LL.D,, calls Paracelsus “another
mediaeval fraud.” Dr. R. M. Lawrence says, “Paracelsus was
a very prince among quacks” and that “his system was found-
ed upon mysticism and fanaticism of the grossest kind.”
We return to our original premise. Human nature still
underlies man’s thoughts and actions. We all love to have
opinions, we all like to be suspected of intelligent opinions,
and we all have a fiendish desire to force our opinions upon
other men. We are superstitious enough sometimes to believe
that some of our opinions are more than opinions. The re-
sult is a congeries of facts so-called, facts which have no real
existence but which only future ages can ultimately disprove.
Since the whole universe is encircled by the incomprehensible
and we are only permitted to have our opinions concerning
it, let us have only such opinions as will contribute to the
common good. Since we must have beliefs, let us have only
constructive beliefs. Man will be forgiven for believing in
God if his belief can make this world a better place in which
to live. On the other hand, unbelief is inexcusable if it pro-
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duces war, destruction and death, and perverts the harmony
of Nature. When opinions are over-emphasized and their
value sense raised to that of facts, persecution inevitably fol-
lows. Religion had its opinions, resulting in the Inquisition.
Science is now having its opinions, and an intellectul Inquisi-
tion no less unreasonable than its forbear subjects its victims
to the tortures of ridicule and ostracism.

The question is asked, Should a child receive religious
education in school? We would answer certainly not sectarian
instruction. Teaching religion to children at home is the
general suggestion. There are disadvantages, however, in the
latter idea. The average parent has neither the knowledge
nor the ability to overbalance the materialism inculcated in
the minds of our youth. Again, the father and mother often
did not enjoy the benefits of higher education and the child-
ren, schooled beyond their capacities, consequently develop
over-whelming superiority complexes. When the parent,
therefore, tries to modify the extreme materialism of present
scientific attitudes or to tincture statistics with ideals, he may
be accused of simple-mindedness by his own children. Paren-
tal advice is listened to with a pitying tolerance by the mind
already converted to materialism by those who recognize life’s
noblest expression in the play of chemical forces rather than
in the practice of idealism. Science should not attempt to
overshadow the spiritual life of the race. It is utterly unquali-
fied to provide man with a substitute for morality.

There is a popular concept that ancient learning was found-
ed upon “opinion,” and modern learning upon observation.
Such a point of view is incompatible with the facts. If any-
thing, the priest-philosophers of pre-Christian times were
greater observationalists than the moderns. Their learning
was accumulated through direct contact with Nature and
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time was such an inconsequential element that several millenia
would be devoted to the verification of a single premise.
Cicero states that the Chaldeans expended thousands of years
in the observation and classification of astrological data. No
other branch of learning can claim a more adequate back-
ground in first-hand research. No favored hypothesis of this
century is raised upon a more substantial footing. The practi-
cal value which may result from attention to earlier tradition
is suggested by Buchan in his Sympromatology. This worthy
physician wrote: “Medicine was originally considered and
studied as a branch of philosophy. The medical philosophy
of the present day rejects the opinion that there is any con-
nection between the paroxysms of the maniac, and the phases
of the Moon. It is difficult, however, to comprehend why
the term selenitikoi, equivalent to moonstruck, or lunatic,
should have been applied to persons thus affected, from the
most remote antiquity, unless there existed some foundation
for the opinion. I have found a certain degree of attention
(to these ancient rules) a useful practical guide to myself, and
would recommend an attentive observation of them to every
student of medicine, more especially to those whose duty may
call them to exercise their profession in tropical climates; in
such climates these doctrines originated; and as we approach
the equator, the influence of the planctary bodies will certain-
ly be found to augment.”

To attempt a reconciliation between science and mysticism
is to be convicted of medizvalism. We have outgrown theurgy
and are wedded to new theories of life and death which are
advanced with a note of staggering finality. We believe that
learning had its beginning in the sixteenth century and its
ending in the twentieth. Every great scientist realizes the
utter ridiculousness of such contentions, but great scientists
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are few. Mediocrity is the rule, genius the exception. The
most dangerous of fools is the educated fool, for wise in his
own conceits he is an ever-present obstacle to progress. Ma-
terialism is a fad of the mob, not a fact demonstrable by sci-
entific procedure. The dictum of the “enlightened” to the
contrary, every person of sound mind and body has within
himself some small measure of idealism. He will naturally
love the beautiful, venerate the good, and be moved to the
recognition of a Supreme Intelligence directing universal pro-
cedure. If these natural emotions be nurtured and encouraged,
the individual will become a useful citizen and a constructive
factor in the progress of civilization. But something is amiss
in the world. The adolescent mind is diverted from the pur-
suit of ethics and esthetics. A subtle force seems at work in
educational circles. By innuendo and inference spiritual val-
ues are depreciated to the vanishing point. Youth is being
impressed with the dangers of a “sickly mysticism.” Is it
necessary, we ask, for the millions of young men and women
of this country to leave our universities and colleges as apos-
tles, yes, evangelists of scientific atheism? “All scientific dis-
coveries depend for their value on what use mankind makes
of them” declared Sir Oliver Lodge, one of the world’s most
eminent scientists, in a recent interview. This venerable think-
er stated further that the time has come “to stop betraying
science by using for mutual destruction those benefits meant
for the corporate good.” To teach a man all the classified
phenomena within the bulging archives of science and then
send him forth devoid of grace and human kindliness is to
launch a monster of Frankenstein upon the world.
Universally revered by the learned of antiquity, the human
body was accepted as a miniature of the universe and the
most proper subject for mortal contemplation. While the
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sacrosanct nature of the “divine form” prohibited dissection
among some ancient nations, the philosophy of anatomy
reached a high degree of perfection in China and India, from
whence it spread to Chaldea, Egypt, and Greece. Clinics for
the observation of the sick were established in many com-
munities and Asia introduced hospitals for the treatment of
animals. The Pythagoreans—and after them the Platonists,
Neo-Platonists, and Gnostics—defined the physical body as
the house or domicile of the soul, even going so far as to
declare that the corporeal fabric was modified into varying
shapes and appearances by the geometrical activities resident
in the soul. The word sou/ has no meaning in the biological
systems of today. Dissection does not sustain the presumption
of an anima in man.

At this point occult anatomy breaks with material science.
Occultism does not dispute the results of scientific investiga-
tion, but maintains that the physicist has failed to demon-
strate the chemical origin of life and is arbitrarily asserting
an opinion irreconcilable with the facts of life. Occultism
does not deny the findings of physics, but maintains that so-
called physical causes are secondary to superphysical causes.
The body of the world is ensouled, the mechanism of the
world is directed. The phenomenal aspects of life are sus-
pended from adequate causes, these causes belonging to a
world beyond the estimation of physics as it is now defined—
a world which is the peculiar province of metaphysics. The
mechanists and the vitalists have been deadlocked for years.
First one seems to gain the ascendancy, then the other. How-
ever, the high-flown wordiness of each contestant does little
more than reconvert its own constituency. The only facts
relating to First Cause possessed by materialistic learning
have been “legislated” into existence without benefit of proof,
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and the great structure of observationalism is composed of
men incapable of observing the substance of their own prem-
ises. Physics would elevate matter to the chief place in the
universe, bestowing upon it most of the attributes by which
theology adorns the Godhead. Metaphysics, enriched by the
wisdom of fifty millenia, is not wedded to theological con-
troversies, but does perceive dimly through the veil of sub-
stance the working of vast forces only discoverable when
intellect is quickened by the understanding.

Baron von Leibnitz seems to have derived his theories of
monadology from the Pythagoreans and other early atomists.
The dissemination of the heliocentric system of astronomy,
it is presumed, invalidated the correspondences between man
and the universe promulgated in antiquity by the initiated
philosophers. Again a popular conceit has been left uncor-
rected. The so-called Copernican system was known and ac-
cepted by those very masters who first taught the great Her-
metic axiom of knowledge that the above is like onto the be-
low and the greatest is like unto the least. It is both danger-
ous and questionable for modern learning to seek its own
aggrandizement by discrediting the thinkers of the past, in-
asmuch as science is indebted to these ancient authorities for
its very existence. Needless to say, however, the doctrine of
macrocosms and microcosms has been banished from the house
of knowledge with appropriate anathemas. “The idea of a
close paralllelism between the structure of man and of the
wider universe,” writes Charles Singer, “was gradually aban-
doned by the scientific, while among the unscientific it de-
generated and became little better than an insane obsession.
As such it appears in the ingenious ravings of the English
follower of Paracelsus, the Rosicrucian, Robert Fludd, who
reproduced, often with fidelity, the systems which had some
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novelty five centuries before his time. As a similar fantastic
obsession this once fruitful hypothesis still occasionally appears
in modern works of perverted learning.” (See From Magic
to Science.) The most, then, which we can hope for our
present writing is a modest corner in the Index Expurgatorius
scientiae. But we shall be in good company for the congre-
gation of the elect is gathered there. If Mr. Singer is not
extremely careful, he may join us, too, for in writing of Para-
celsus in the above quoted work, this gentleman remarks:
“He [Paracelsus] believed still in a relation of microcosm and
macrocosm—as in a residual sense we all do [!].” (Italics
mine. M. P. H.) One is reminded of the college professor
who, waxing violent in a controversy over the immortality of
the soul, climaxed his argument with these exquisite words:
“There is no such thing as the immortality of the soul, and
when [ die I shall come back and prove it to you!”

Haeckel’s first principle of biogenesis verges also on this
heresy, for this worthy professor declares the fundamental
law of organic evolution to be expressed in the proposition
“that the history of the germ is an epitome of the history of
the descent,” or more explicitly, “that the series of forms
through which the individual organism passes during this
progress from the egg cell to its fully developed state, is a
brief, compressed reproduction of the long series of forms
through which the animal ancestors of that organism (or the
ancestral forms of its species) have passed from the earliest
periods of so-called organic creation down to the present time.”
(See The Evolution of Man.) That the greater is revealed
through the lesser, that the past is epitomized in the present,
and that the universe through which man evolved has, there-
fore, impressed itself upon him so that he is an epitome of
its infinite ramifications—these are the ancient theories else-
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where denied, disparaged, defamed, and yet here restated in
different language as a vital scientific “principle.” If it be
admitted that the unicellular ancestor of the human race
gradually evolved through inconceivable ages, being constant-
ly modified to the environmental circumstances of those ages
until the comparative complexity of his present state was
reached, wherein lies the heresy of presuming that, in one
sense at least, he is an embodiment of these ages, bearing
faithful witness in his minor constitution to the sidereal pro-
cesses which precipitated him? Man is not a little universe
by some arbitrary dictate of a divine tyranny, but rather the
product of universal law releasing itself through a concatena-
tion of evolving organisms. Man is a microcosm by heredity.
He is the progeny of substance and motion. The universe
is the cause of man, and if like produces like, man cannot
be other than a universe. Biologically, heredity has precedence
over environment. Environment may modify but cannot de-
stroy the universal aspect of man. We might even invoke
Mendel to support our contention that a strain of the mac-
rocosm is transmitted and survives in each of its microcosms.
But this would be stigmatized “perverted learning” and rele-
gated to the Index!

Admitting the importance of environment in qualifying
hereditary elements, it should not be forgotten that man’s own
body is his most immanent environment. Radiating into the
phenomenal state, the noumenon finds body the inevitable
mediator. While “no body, no phenomenon” is a scientific
truism, “no tangible body, no noumenon” is less susceptible
of demonstration. Health and disease are states which prove
the environmental importance of body. When learning dedi-
cates itself to the improvement of man’s environmental con-
dition, it must recognize in temperament the factor which
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deflects energy to constructive or destructive ends. When
mental, physical or moral unbalance disturbs the organism,
infecting it with the numerous phobia the flesh is heir to, the
world is put at hazard. When we speak of environment,
the first thought that comes ordinarily to mind is the home,
the school, the playground, and the church. To the ancients,
however, environment was primarily the body; the conquest
of environment, self-discipline. When a man wisely directs
the forces of life to a legitimate end, he best protects the com-
monwealth and preserves his own integrity.

Experience results from contact with environment, whether
it be the primary environment of the body or that vaster en-
vironment of the world. We must depend upon our sensory
equipment for the accumulation of those impressions from
which knowledge is distilled and for the enrichment of the
inner life. 'Why is it, then, that the average so-called educated
person seldom associates bodily improvement with the prob-
lem of sensory extension? Scientific research demands con-
stant improvement in scientific instruments but no esthetic
refinement in the scientist himself. Is this not a possible clue
to the bankruptcy of learning? Furthermore, mind has a
saturation point. There is but one answer: Increase the ca-
pacity of the mind. That which a man takes in does not
necessarily nourish him. Gluttons may die of anemia. This
is also true of the mind. Only that which the intellect is
capable of assimilating contributes to its well-being. If sci-
ence is to ripen, the scientist must mature.

Science and mysticism may be contrasted from their own
premises. Science would achieve through schooling, mysti-
cism through becoming. The secret of the supremacy of the
“golden age” of Greece lay in a now ignored and forgotten
factor—the philosophic life. The average person today is not
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only ignorant of the higher ideals of life but in his present
state incapable of learning them. Before the seed can be
planted, the ground must be tilled. Here, then, is the raison
d’etre for the Mysteries—those secret institutions now ridiculed
but, in point of fact, indispensable to the upbuilding and main-
tenance of higher education. The old initiates were termed
narrow, exclusive, autocratic, and unscientific, because they
demanded a certain standard of excellence in those to whom
they imparted the priceless secrets of life and Nature. Our
age has tried to reverse the ancient rule. Instead of bringing
man up to learning, it has brought learning down to man.
The result is the tragic narrowness of modern vision. “He
who merely sees the external appearance of things is not a
philosopher,” wrote Paracelsus. “The true philosopher sees
the reality, not merely the outward appearance.”

Science chose to depart from the old traditions. Learn-
ing, divided from itself, entered upon a course of competitive
speculation. The “divine autopsies” were no longer celebrat-
ed by the Mysteries. The “blessed” rites ceased as national
institutions, to be perpetuated in secret by those who remained
true to the original vision. The Cabalists and later the Her-
metists, alchemists, Rosicrucians, and Templars derived their
occultism from the surviving adepts of the older school. As
the gulf between material and spiritual science widened with
the ages, certainties vanished and uncertainties multiplied
until only theories remained. Science cannot be perfected
until the reunion of the several departments of knowledge
has been consummated. Learning has been divided into pro-
vinces and distributed among the nobility of letters. Each
part flouts its independence in the face of the broader claims
of universal interdependence. If the hands and feet of man,
for example, were as irreconcilable in their functions as the
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members of the body educational, concerted action would be
impossible. So long as science, religion, and philosophy find
no common ground, human effort can never be coordinated
to the perfection of the race.

Savants of today, be not too proud to incline your minds
to the wisdom of yester-year. The Pyramid builders were
also men enriched with high learning and noble vision. Be
grateful to the past; respect the dreams of those who came
before you. Be gentle of their memories, and if in some things
the measure of your knowledge seems to be fuller than theirs,
feel not contempt but rather admiration for those qualities
in which they did excel. As you judge, so shall it be judged
unto you. Tomorrow you rest with the ages, your works be-
come the property of the race, and would you have the science
of the future descend as a pack of hungry wolves upon your
dreams? Generosity is the criterion of true greatness, toler-
ance the measure of true vision. Be not of those who, seating
themselves in high position, pass unjust sentence upon other
men. Find joy not in condemnation but in vindication. In-
crease the concept of science to include all learning, not just
the meagre learning of a chosen few. Remember Paracelsus:
“Things that are considered now to be impossible will be ac-
complished; that which is unexpected will in the future prove
to be true, and that which is looked upon as superstition in
one century will be the basis of the approved science of the
next.” (See Philosophica Occulta.)

Gaze upon the tomes of centuries gone by—scientific books
in noble vellum, grand old type, curious drawings by hands
long dead, and for frontispieces the quaint stilted portraits of
the authors. This one stands with his left hand upon his
heart, while with the right he clasps an astrolabe. His broad
ruffed collar is properly Elizabethan; his crest and Latin motto
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are evidence of his honorable name. Within his book are
locked his dreams, his aspirations, his hope of immortality in
the hearts of man. These fragments of an age forgotten, how
pathetic is their state! Give attention to the crude picture of
the man. Examine the eyes; how tired they seem. Note the
lines of the brow, the pathos of the mouth. Grave sad faces
from across the years, pioneers in human well-being, path-
finders of progress, heroes who blazed trails and contributed
to a progress they never lived to see. Here is Bruno, his
noble face framed with the fiery tongues of the Inquisition,
and in this smaller book, Paracelsus, holding mortar and
pestle—murdered by hired assassins. This modest appearing
little man is Petrus De Abano, “a scientist inspired with a
universal thirst for knowledge,” who was burned in effigy
and only escaped the stake by dying before sentence could be
passed upon him. Have we no word in defense of these im-
mortals? Have we ever examined inta that which they
knew? Have we ever analyzed the true measure of their
intellect or discovered the substance of that knowledge by
which they were able to overturn the thought of the world?
Martyrs and seers, as little understood now as then, your bod-
ies sleep in the peaceful bosom of the Magna Mater; your
souls have returned to the empyrean, there to be reunited with
the stars that lighted your way while you walked the earth!

In the pages that follow we have attempted to gather a
few crumbs from the banquet of the sages. We have no con-
troversy with science, for that aspect of man to which we
have limited ourselves is essentially superphysical—accordingly,
outside the scope of scientific observation. We would simply
introduce metaphysics to that realm where physics cannot
tread. The doctrines herein set forth are not our own. They
belong to the ages, part of a noble heritage from a prehistoric
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time. Some will say that knowledge came down from the
heavens, others that it came up from the Pre-Cambrian slime.
The pathway of wisdom is well marked. It winds as a golden
thread through civilization—the one reality in a world of un-
realities. As a ray of heavenly light it touched the buds of
empire, and warmed by its glory, the ages blossomed and bore
their fruit.

Those who have envisioned the true splendor of wisdom
have closed their books forever. The human body is witness
to a hidden majesty. Man, gazing into his own eyes, beholds
therein a “new testament.” Blood courses through the veins
and arteries; the heart sounds the drumbeats of progress; the
mind soars upward to explore the reaches of eternity; the
hand reaches across the interval of bodies to touch the hand
of another. It is not enough for science to teach that man
is born, suffers, and dies. Such propositions are unworthy
of a rational creature. Man is the symbol of a nobler purpose,
the evidence of a higher destiny. The mortality of the intel-
lect, if touched by the radiant finger of true enlightenment,
is transformed. By the alchemy of realization humanity
achieves immortality. Life goes on, soul goes on, purpose
goes on, reality goes on. Immortality is inevitable. It is only
the intellect, turned by false doctrines from its natural course,
that can think itself into the belief of extinction. Sprinkle,
therefore, the alchemical ““powder” of idealism upon the cold
facts of today and they will be transformed in a single instant
into the purest gold.
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OCCULT FOUNDATIONS OF
SCIENCE

CHAPTER 11

O amount of schooling can preserve modern civili-
zation if man’s appreciation for the higher values
of life is destroyed by materialism. Learning has
been turned from its ancient course and threatens

to lose the name of action. Metaphysics, the first and most
glorious of the sciences, has fallen into bad repute and evil
times. The mentors of the Golden Age were men of heroic
vision and high purpose. Now fat endowments from the
bourgeoise and smug professorships, distributed among the
conservatives, breed the commonplace. Learning is eclipsed
by a schooling which too often is but bondage to opinion and
serfdom to authority. Rejoicing in their pseudo-enlighten-
ment, the intelligensia of today, like the Pharisees of old, give
thanks that they are not as other men. The altars of an
ancient learning built to gentle spirits have crumbled in the
dust. Transcendentalism has given place to materialism; the
worship of Lares and Penates to the adoration of the great
god, Doubt. Even flame-belching Baal was never served by
a priesthood more fanatic than now grovels before the altars
of mechanistic realism.

Although Nature abounds in principles which may be
adapted to mechanical purposes, Nature herself is not me-
chanical. The world is not a machine nor was it spontaneous-
ly produced. It is an organism, not an organization. The
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universe 1s life escaping into manifestation through genera-
tion. Consciousness and intelligence are growing up through
matter like tiny plants breaking through the dark earth.
Among the drawings left by the great Leonardo da Vinci is
one in which he compares the heart and the vessels branch.
ing from it to a sprouting seed; and Boehme compares the
human soul to a scedling growing upward through the ma.
terial nature of man in quest of light. The wise man will
not forget the alchemical axiom that art may complement
Nature but must never violate her edicts. To venerate reali-
ties is to be wise; to recognize the simple dignity of divine
procedure is to establish the mind in essential truth. The
first instructors of humanity—the hierophants of the elder
rites—those of whom it is written that they gazed upon the
gods unafraid, transmitted to succeeding ages those doctrines
which have proved necessary to the survival of the human
soul. Thabion, the founder of the Mysteries of the Phoeni-
cians, concealed the secrets of generation under the figure of
the World Egg, and upon the authority of Sanchoniathon
prepared fables and allegories relating thereto so profound in
their substance, so magnificent in their daring, and so en-
nobling in their application that for many ages they excited
the astonishment and admiration of mortals.

Modern educators, if accused of promulgating an economic
theory, would vigorously protest that their first concern was
to fit youth for life. The only kind of life for which they
fit youth, however, is utterly lacking in perspective. The
value sense is bankrupt at the very start. Modern learning
has for its chief aim the perpetuation of the social order.
Ancient learning, on the other hand, sought the perfection of
the individual. In our efforts to make the world fit for man,
we have neglected to make man fit for the world. Esthetics
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may be regarded as incidental by the realist, yet knowledge
had its beginnings among those peoples enriched by highly
developed metaphysical systems, as the Hindus, Chinese,
Egyptians, and Greeks. It was to the hierophants of the old
Mysteries that the splendid vision “of a reasonable universe”
was revealed. The initiated priests were the first scientists.
Adepts in an ageless wisdom, these “divine” men set for
themselves the task of dissecting the body of God. These
first sages to whom we are indebted for the fundamentals of
science found spirituality and idealism neither detrimental to
learning nor incompatible with the premises of scientific
thought. These fathers of learning practiced secret rites, com-
muned with spirits, and were not above pondering the words
of oracles. A far cry, indeed, from the hoary patriarchs of
elder days to the pompous professors of this enlightened age!
Many a tuck in Plato’s ample toga would be necessary to make
it fit the sciolist of today.

Embodiment of the virtues and personification of dignity
and grace, Pythagoras was a prodigy of erudition. The match-
less quality of his mind lifted him far above comparison. His
intellect rose like a blazing sun upon the horizon of learning,
its far-flung rays illumining every corner of the world. It
is exceedingly difficult to summarize his achievements, so
great is their diversity. He excelled in mathematics, astron-
omy, music, and healing. “He was a profound geometrician.”
At least two of the important theorems accredited to Euclid
—including the universally known 47th Proposition—were
actually devised by Pythagoras, according to Diogenes Laer-
tius. “Pythagoras is the first person, who is known to have
taught the spherical figure of the earth, and that we have
antipodes; and he propagated the doctrine that the earth is a
planet, and that the sun is the center around which the earth
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and other planets move, now known by the name of the
Copernican system.” (For details consult Bailly’s Histoire de
L’Astronomie.) His discovery of the harmonic ratios and the
law of octaves in music is described by Iamblichus, Nicoma-
chus, Boetius, and others. He also divided the diatonic from
the chromatic and enharmonic scales, thus earning for him-
self a chief place in the world of music. He practiced sug-
gestive therapeutics and healed also with music, charms, col-
ors, herbs, and poultices. He was able to cure not only the
diseases of the body but also the intemperances of the soul.
He wrote considerably on herbs and is said to have prepared
a complete volume concerning the medicinal properties of the
sea-onion, a work mentioned by Pliny.

Let us see how the good name of this glorious thinker
has been traduced by critics unworthy to loose his sandals.
“It is difficult to imagine anything more instructive * * *
than the contrast presented to us by the character and system
of action of Pythagoras on the one hand, and those of the
great enquirers of the last two centuries, for example, Bacon,
Newton and Locke, on the other. Pythagoras probably does
not yield to any one of these in the evidence of true intellect-
ual greatness * * * His discoveries of various propositions
in geometry, of the earth as a planet, and of the solar system
as now universally recognized, clearly stamp him a genius
of the highest order. Yet this man, thus enlightened and
philanthropical, established his system of proceeding upon
narrow and exclusive principles, and conducted it by methods
of artifice, quackery and delusion.” (See William Godwin.)
When this author further states that “delusion and falsehood
were main features of his instruction,” he takes it for granted
that all claims to supernatural power made by or for Pythago-
ras were false and that the sage of Samos was a mere charlatan
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and pretender. It is the old, old story: Mystics must be epi-
leptics and saints neurotics. Pythagoras suffered from a “di-
vinity” complex, Socrates was a degenerate, St. Paul was sub-
ject to fits, Paracelsus was a quack, and for God—in the
spirit of Laplace—“there is no need for that hypothesis.”
Pythagoras, moreover, believed in reincarnation. He had a
golden thigh bone. He tamed a wild bear so that it became
a vegetarian; caused an eagle to stop in its flight and descend
upon his hand; was seen in two places at once; declared that
he had visited the underworld; and taught his disciples astrol-
ogy. Ergo, he is the worst of knaves, a liar from the begin-
ning. At least, these are the conclusions of very wise men
who, knowing absolutely nothing about any of the things
they judge, are, therefore, “peculiarly” qualified to pass final
judgment upon them.

It is sometimes easier to deny a man’s existence than to at-
tempt an explanation of his life. Consider the “embarrassing”
case of Numa Pompilius, second king of Rome, who ascended
the throne after Romulus had been taken up to heaven in a
cloud of light. Numa has the distinction of being the “mytho-
logical” character who established the cultural system of Rome
and, although “non-existent,” left several important books
which are referred to and quoted by subsequent Latin writers.
Numa Pompilus gave himself over entirely to mysticism and
esoteric philosophy and, having renounced the ambitions of
the world, dedicated his life to the civilizing of the Romans.
He was certainly one of the great physicists of the West, al-
though that science had already been cultivated for thousands
of years in the Orient. On the authority of Livius, Numa was
of most venerable appearance, his person was regarded as
sacred, and he communed with the gods. All this sounds
very unscientific, but is must be remembered that in those
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days science was as yet undivorced from sacred orders and
hence education was a balanced instruction in both physical
and spiritual values. Numa built a laboratory, equipping it
with instruments theretofore unknown to the Romans and,
possibly instructed by the same Eastern sages who later im-
parted their learning to Alexander, began experimenting with
electricity. From the fragments that have descended to us,
it seems that he must have constructed some kind of battery,
for he captured Jupiter Elicius in bottles and could control
the lightning by creating it at will. “Salvertes is of the opinion
that before Franklin discovered his refined electricity, Numa
had experimented with it most successfully.” (See Isis Un-
veiled.) The prince, Tullus Hostilius, is said to have dis-
covered the secret books placed in a hidden recess before
Numa’s death, and resolved to experiment with the electrical
god. As the result of some mistake due to his imperfect
knowledge, the lightning which he generated destroyed him.
He was struck by the heavenly fire, his body glowed with
flame, and he fell dead in his laboratory amidst his instru-
ments. Tullus Hostilius is the first known martyr in the field
of electrical research. There is no real difference, then, be-
tween the premises of science and magic, only the savants of
today dislike to recognize their kinship with the necromancers
of antiquity.

Democritus, “the laughing philosopher,” is seldom associ-
ated with metaphysics and magic, yet how shall we deny that
he was schooled in the theurgic arts? His education was
derived from the hierophants of Persia, Egypt, Ethiopa, and
India, among whom he lived, and throughout his entire life
he was devoted to the Pythagorean Mysteries. Modern sci-
ence rejoices in the thought that this great atomist shared
their contempt for supernatural phenomena. Their joy is
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short-lived, however, for Democritus did not reject miracles
but, admitting their existence, maintained that they were na-
tural rather than supernatural. To him, miracle-working was
an aspect of science, and hence it was the duty of science to
explain the miraculous and not to condemn it. Democritus
defined a miracle as an effect, whose cause was unknown but
which was necessarily equal to the effect which it produced.
Having been initiated, he knew that transcendental magic
depends upon and does not violate natural law as the unin-
formed claim. Democritus practiced divination, wrote proph-
ecies, foretold events (presumably from the stars, astrology
being the principal science of the Persians), and used charms
and magical formulae for purposes of healing. Imagine the
consternation in the world of letters when it is more universal-
ly known that Democritus, the father of experimental science,
attributed numerous virtues to the left front foot of a chame-
leon and actually believed (see Pliny) that unguents could
be prepared which would render the person using them in-
visible. Democritus had learned of atoms from Leucippus,
and the knowledge passed from him to Epicurus. Then Lu-
cretius took hold of it, and at last after many vicissitudes,
John Dalton, “father of modern atomism,” made his astonish-
ing “discovery.” Lucretius also declared that there were the
seeds (semina) of things evil to life which fly about and
cause disease and death, but Louis Pasteur and others are
credited with discoveries in the field of infection which would
have been impossible had not the ancient Greeks and Egyp-
tians paved the royal road to learning.

In The Great Chronicle of Belgium, which was published
in 1480, Albertus Magnus is referred to as “Magnus in magia,
major in philosophia, maximus in theologia.” This encomium
is discounted practically in toto by Charles Singer, who writes:
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“Even the most learned of medieval writers—even Albertus
Magnus himself—knew so piteously little compared to a mod-
ern scholar that it is possible, with sufficient application, to
trace all the sources of his information.” (See From Magic to
Science.) However, let us examine the “piteously little”
knowledge possessed by the magician of Ratisbon to discover,
if possible, in what measure he deserves the contumely of
modern scholars. Albertus Magnus was a philosopher, a mys-
tic, astrologer, alchemist, and transcendental magician—five
branches of learning beyond the pale of present recognition.
If it is, indeed, possible “to trace all the sources of his in-
formation,” we would recommend that a logical point to
begin would be the matter of his famous android. “It is re-
lated of Albertus, that he made an entire man of brass, put-
ting together its limbs under various constellations, and oc-
cupying no less than thirty years in its formation. This man
would answer all sorts of questions, and was even employed
by its maker as a domestic. But what is more extraordinary,
this machine is said to have become at length so garrulous,
that Thomas Aquinas, being a pupil of Albertus, and finding
himself perpetually disturbed in his abstrusest speculations
by its uncontrollable loquacity, in a rage caught up a hammer
and beat it to pieces.” (See Lives of the Necromancers.) Such
an automaton might provide a thrill even in this age of chronic
ennui.

But Albertus was more than a creator of automata; he
possessed other magical powers equally intriguing. The
Trithemii Chronica describes how Albertus received and en-
tertained William, Earl of Holland. The conjuror monk
spread a magnificent repast in his monastery garden, but it
was midwinter and the tables were laid in the snow. As the
Earl and his courtiers seated themselves, Albertus waved his
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arm. “Suddenly the snow disappeared, and they felt not only
the softness of spring, but even the parterre was filled with
the most odoriferous flowers, the birds as in summer flew
about or sung their most delightful notes, and the trees ap-
peared in blossom.” (See The Lives of the Alchemystical
Philosophers.) The banquet over, the vision disappeared as
it had come, and the nobles were forced to hasten indoors
because of the severity of the weather. It seems, then that
this learned Dominican friar enjoyed a form of knowledge
not available to the savants of this age. Of course, it will be
denied that Albertus was favored with such gifts, but denial
neither proves nor disproves anything. It might prove profit-
able, however, to be less contemptuous and examine this “pite-
ously little” which Albertus knew; for there are still many
secrets of Nature that retire abashed at the irreverent approach
of the materialistic scientist.

Then there is Paracelsus, whom Dana styles “the Luther
of physicians.” Garrison also pays the great Aureolus several
notable compliments. “Paracelsus,” he says, “was the precur-
sor of chemical pharmacology and therapeutics, and the most
original medical thinker of the sixteenth century. * * * Baas
has compared reading Paracelsus to delving in a mine. We
are in a strange world of mystic principles, macrocosms and
microscosms, archai and arcana, enlivened by gnomes, syl-
vans, spirits, and salamanders. Yet the author of all this high-
flown verbiage, the actual Paracelsus, was a capable physician
and surgeon.” Garrison further notes that Paracelsus was the
first to establish a correlation between cretinism and endemic
goiter, was far ahead of his time in noting the geographic dif-
ferences of disease, was almost the only asepsist between
Mondevill and Lister, and introduced mineral baths. Should
we not examine carefully the philosophical background of this
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man who, in the words of Ferguson, “revolutionized medicine”
and who, according to Thomas Thompson, freed medical men
from five centuries of bondage to wornout precedents?

Paracelsus confounded the professors of Basle by publicly
burning the books of Galen and Avicenna as an introduction
to his lecture course. “My accusers,” he exclaims, “complain
that I have not entered the temple of knowledge through the
‘legitimate door.” But which one is the truly legitimate door?
Galenus and Avicenna or Nature? I have entered through
the door of Nature: her light, and not the lamp of an
apothecary’s shop, has illuminated my way.” Paracelsus, the
hermetist and the mystic, the original thinker who gained
his knowledge not from long-coated pedagogues but from
dervishes in Constantinople, witches, gypsies, and sorcerers;
who invoked spirits, captured the rays of the celestial bodies
in dew, of whom it is said that he cured the incurable, gave
sight to the blind, cleansed the leper, and even raised the
dead, and whose memory could turn aside a plague—this
“magician” is the father of chemical medicine! We cannot
do better than to summarize the achievements of Paracelsus
in the words of Lessing: “Those who imagine that the medi-
cine of Paracelsus is a system of superstitions which we have
fortunately outgrown, will, if they once learn to know its
principles, be surprised to find that it is based on a superior
kind of knowledge which we have not yet attained, but into
which we may hope to grow.” (See Paracelsus.)

No survey of the contributions of occultism to science
would be complete without the achievements of Jan Baptista
van Helmont, whom Dana dignifies with the appellation, “the
Descartes of medicine.” This noble Belgian mystic, disciple
of the “divine” Paracelsus, was the founder of the Iatrochemi-
cal School, according to Garrison. “He was the first to recog-
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have been shamefully pirated by pretenders who came after
him. The materialistic scientist is here confronted with an
interesting dilemma. The man who first taught the chemis-
try of the human body and stated the true purpose of chemis-
try to be the preparation of medicines for the treatment of
disease was an alchemist (horrible dictu!). In his treatist, De
Vitae Eterna, van Helmont gives the following amazing testi-
mony: “I have seen and I have touched the philosopher’s
stone more than once; the colour of it was like saffron in
powder, but heavy and shining like pounded glass; I had once
given me the fourth part of a grain, I call a grain that which
takes 600 to make an ounce. I made projection with this
fourth part of a grain, wrapped in paper, upon eight ounces
of quicksilver, heated in a crucible.” - The result of the pro-
jection was eight ounces lacking eleven grains of the most
pure gold, so that according to van Helmont one grain of the
philosopher’s stone could transmute 19,156 grains of quick-
silver. It is interesting to note that van Helmont never pro-
fessed to have ever actually prepared the philosopher’s stone,
but gained his knowledge of its appearance and power from
alchemists whom he contacted during his years of research.

The place of Sir Francis Bacon (Lord Verulam) in the
world of science is too thoroughly established to require de-
fense. He has been called “the great Instaurator of all knowl-
edge,” accomplishing in himself the advancement of a whole
generation and achieving in a few short years a restatement
of the entire premise of learning. There is evidence that
Bacon “was strongly influenced and stimulated” by the writ-
ings of Paracelsus. Far from being a materialist, he was pro-
foundly impressed with the reality of spiritual values—a point
well summarized by him in his treatise on atheism, wherein
he writes: “A little philosophy inclineth man’s mind to athe-
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ism; but depth in philosophy bringeth men’s minds about to
religion.” Bacon’s confession of faith testifies that to this truly
great thinker the purpose of knowledge was to discover a
legitimate reason for hope; to demonstrate the integrity of
faith, so that the intellect shall not attribute so much to sec-
ondary causes that it ignores First Cause. Lord Bacon broke
with scholasticism when he was sixteen years old, and from
that time devoted his mind to the Instauratio magno, “the
great restitution of learning.” He was self-taught, acknowl-
edging no master among the pedants of his day. To those
laboring under the delusion that the memorization of other
men’s opinions is the beginning of education we submit a
short extract from The Life of Bacon by his faithful friend,
William Rawley: “I have been induced to think that if there
were a beam of knowledge derived from God, upon any man,
in these modern times, it was upon him. For though he was
a great reader of books, yet he had not his knowledge from
books but from some grounds and notions from within him-
self.” Our great author, then, is convicted of mysticism by his
nearest friend. And if more proof is needed that Bacon was
at heart a Hermetist and a Rosicrucian, dedicated to a secret
science, The New Atlantis is more than sufficient. Imagine
the grand master of inductive reasoning, the man whose cri-
teria of fact were observation and experimentation, delivering
himself of the following scientific “heresy”: “In the traditions
of astrology the natures and dispositions of men are not with-
out truth distinguished from the predominances of the planets;
as that some are by Nature made and proportioned for con-
templation, others for matters civil, others for war, others for
advancement, others for arts, others for a changeable course
of life.” (See The Advancement of Learning.)

Roger Bacon, the Franciscan monk, preceded the illustrious
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Sir Francis by nearly four hundred years, but even the briefest
consideration of science would be incomplete without some
reference to the extraordinary measure of his genius. Gar-
rison thus surveys the ficld of his erudition: “Roger Bacon
* % * was a comparative philologist, mathematician, astrono-
mer, physicist, physical geographer, chemist and physician.
He reformed the calendar, did much for the theory of lenses
and vision, anticipated spectacles, the telescope, gunpowder,
diving bells, locomotives, and flying machines, and was a
forerunner of inductive and experimental science.” And all
this when Europe was in a period of intellectual obscurity!
He is actually believed to have “contrived a machine to rise
in the air and convey a chariot more speedily than if drawn
by horses.” He knew the art of putting statues in motion
and drawing articulate sounds from a head of brass. Recent
evidence has come to light that he actually assembled a mic-
roscope and was the first to investigate micro-organisms. Of
course, Roger Bacon was an alchemist. He performed mira-
cles, and of his medical writings which have survived the
vandalism of time, the most important are concerned with
astrology in its application to critical days and the use of
planetary antipathies and sympathies in healing. Another
scholastic heresiarch, shall we say?

Then there was Galen, “one of the very greatest and most
creative biologists of all times” (See Charles Singer), who
did not find spiritual mysteries antagonistic to physical learn-
ing. Nor can we overlook Ptolemy, chief of the cosmograp-
hers and geographers, and the founder of the principles of
modern astrology. To continue this line of thought further
would be to merit the accusation of tautology. The great
Vesalius maintained that the study of the human soul was
within the province of anatomy; and Robert Fludd, considered
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by De Quincey “to have been the immediate father of Free-
masonry,” and the chief of the philosophers by fire, was ad-
dicted to the earlier theories concerning the microcosm and
the macrocosm. Copernicus and Galileo derived their theories
from the metaphysical speculations of Pythagoras. Kepler and
Tycho Brahe accepted the scientific integrity of astrology, as
did also Flamsteed, the astronomer royal and founder of
Greenwich Observatory. Halley, of comet fame, once criti-
cised astrology in the presence of Sir Isaac Newton, the dis-
coverer of the law of gravitation, who immediately rose to
the defense of the ancient science by saying: “I have studied
the subject, Mr. Halley; you have not.”

From the foregoing, it would seem a reasonable conclu-
sion that such major contributions to the body of scientific
learning as chemistry, pharmacology, mathematics, astronomy,
music, biology, physics, anatomy, bacteriology, atomism, electri-
city, and botany came from idealists and mystics, yes, even
from magicians and astrologers. However, if transcendental-
ism is not admitted to be a distinct aid to the intellectual
supremacy of these pioneers of learning, it cannot be shown,
on the other hand, that it proved detrimental to them. It
should mean something—or is it only a “coincidence” P—that
the forerunners of science in nearly all its departments were
the devotees of the theurgic and mystic arts. Hippocrates, the
eldest of the sons of Asclepius, was the first physician. His
jusjurandum (oath) is still “the most impressive document
in medical ethics.” In this work the duties of Asclepiads are
defined for all occasions and all ages. Hippocrates was also the
author of other aphorismoi equally “impressive,” if not equal-
ly revered by the medical fraternity. The following is repre-
sentative: “The man who is ignorant of the science of astrol-
ogy, deserves the name of fool rather than that of physician.”
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THE MYSTERY OF THE THREE
WORLDS

CHAPTER III

N accordance with the doctrines which had de-
scended to them from their divine instructors,
initiated priests of an older world regarded man
as an epitome of the whole universal order and,

therefore, a textbook of all mysteries, earthly and divine. -
Anatomy and physiology were cultivated as divine sciences
and studied not for themselves alone but as aspects of sacred
learning and keys to the heavenly arcanum. Benedictus
Figulus writes that of the three books “from which I may
learn very wisdom,” the second “is the Small Book, which
with all its leaves and pieces is taken from the larger work.
This is man himself.” In developing their concept of the
relationship between the superior and the inferior orders of
existence, the Cabalists denominated the ruler of the Macro-
cosm, Macroprosophus, “the Vast Countenance,” and the rul-
er of the microcosm, Microprosophus, “the Lesser Counte-
nance.” According to at least one interpretation, “the Great
Face” is God and “the Little Face,” man—one the Supreme
Agent, the other the miniature of that Agent; Deity en-
throned in the divine sphere and man in the natural. “On
man God stamped his seal and sign of his power, on him he
has imprinted his own image and superscription, his arms and
his portraiture. Dixit Deus, factamus hominum ad imaginem
nostram, secundum similitudinem nostram. * * * Hence he
is called the microcosm, or little world, the recapitulation of
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all things, the ligament of angels and beasts, heavenly and
earthly, spiritual and corporeal, the perfection of the whole
work, the honour and miracle of nature.” (Culpeper in The
Family Physician.)

Blinded by its own diversified achievements, the present
generation is prone to underestimate the knowledge of anat-
omy and other sciences posessed by older civilizations. The
ravages of time and the vandalism of man have obliterated
most of the records of such ancient learning. Enough re-
mains, however, to convince the open-minded that at some
remote period there existed upon this planet a race of super-
men who carved their wisdom into the face of mountains and
marked the broad surface of earth with pyramids and other
monuments. Professor James H. Breasted, of the University
of Chicago, one of the greatest living Egyptologists, has re-
cently translated a papyrus written seventeen centuries B. C.
and presumably copied from an original still older by a thou-
sand years. “For the first time recorded in human speech,”
he says, “our treatise contains the word ‘brain,” which is un-
known in any other language of this age, or any other treatise
of the third millenium B. C. The earliest discussions of the
brain have hitherto been found in Greek medical documents
probably over two thousand years later than our Egyptian
treatise.” There is also evidence in the document that at least
one old Egyptian understood the localization of brain control
of muscles. (See the commentaries by Professor Breasted
upon the Edwin Smith Surgical Papyrus.) With every pass-
ing day, it becomes more evident that the priest-physicians of
the elder world acquired an amazing knowledge of certain
occult or hidden processes continually going on in the human
body, as yet unrecognized by the savants of our enlightened

(?) age.
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In his Secret Societies of all Ages, Charles Heckethorne
describes the human figure set up in the sanctuaries of the
learned not as an object for idolatrous worship but as a con-
stant reminder of the harmonies and proportions of the world.
Pythagoras declared that the Universal Creator had fashioned
two bodies in His own image: The first was Cosmos, with
its myriads of suns, moons, and planets; the second was man,
in whose internal parts was reflected the entire universe, so
that as Boehme has said, the human constitution bears the
stamp or scal or signature of the whole mundane order. For
this reason, the priests of the primitive tradition, in order to
facilitate their study of the natural sciences, caused the statue
of the Grand Man to be set up in the midst of the Holy Place
to symbolize the divine power in all its intricate manifesta-
tions. This mysterious figure—the symbolic Adam or pattern
of the species which stood above the primitive altars—was like
certain similar figures found in some old books and occasional-
ly met with in the Orient even today; that is, it was in the
nature of a manikin and, like the emblematic hands found in
the ruins of Roman cities, was covered with hieroglyphics
either carved upon its surface or painted thereon with non-
fading pigments. The statue may even have opened, reveal-
ing the relative positions of the organs, bones, muscles, nerves,
and other parts. Possibly the interior revealed the orbits of the
planets, etc. One cannot but recall the Hermetic figure of Isis,
her body covered with curious hieroglyphics and her belt stud-
ded with stars; or the Diana of Ephesus, bearing upon her parts
the undeciphered words, Aski-kataski-haix-tetrax-damnamen-
cus-atsion, which, according to Hesychius, were engraved upon
her belt or zone (See Edipus Agyptiacus, by Athanasius
Kircher); or, again, the Sophia of the Gnostic vision, upon
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whose figure shone out in regular arrangement the letters of
the Greek alphabet.

Gradually through ages of research the initiates of the
various Mystery Schools contributed a mass of details to the
fundamental principles set forth by the first philosophers, and
by the time Egypt had reached the crowning glory of her
civilization the manikin of the microcosm was a mass of
intricate hieroglyphics and symbolic figures, each with a se-
. cret meaning reserved for the elect. The measurements of
the symbolic man were a basic standard by which it was
possible to measure by estimation and proportion every part
. of Cosmos. In its most perfect form, the manikin was a
glorious composite emblem, witness to a knowledge possessed
by the sages and hierophants of Isis, Osiris, and Serapis, and
which by the Egyptians was communicated to the Greeks and
other nations. The Grand Man seen by Nebuchadnezzar in
his dream, with its golden head and feet of clay, as well as
the mysterious figure which walked amidst the candlesticks
of Revelation refer unquestionably to this Universal Adam,
this heroic epitome of all things. In an oracle delivered to
the King of Cyprus, Serapis describes himself as the Universal
Man in these words:

“A god I am such as I show to thee,

The Starry Heavens are my head, my trunk the sea,
Earth forms my feet, mine ears the air supplies,
The Sun’s far-darting, brilliant rays, mine eyes.”

Those initiated into the Mysteries became themselves, in
turn, embodiments of the sacred truths. So we learn that
those accepted into the Mithraic Rites were invested with
loose tunics or capes on which, according to Maurice, in his



THE MysTERY OF THE THREE WORLDS 63

Indian Antiquites, were depicted the celestial constellations,
each with its zone or belt containing a representation of the
figures of the zodiac. Like the starry hat which the gods
bestowed upon Atys, these cloaks strewn with stars and con-
stellations signified the new and heavenly body which the
gods conferred upon the wise. The corporeal nature was
transmuted by the Mysteries into a celestial nature, and men
who had previously enveloped themselves in the dark raiment
of form, having been “raised” into the presence of the im-
mortals, put on a new and luminous garb resplendent with
the heavenly lights. This is the same cloak to which Apuleius
refers when he says that men devoted to the service of Divin-
ity speak of it as the “Olympic garment.”

In some old temple before an ancient altar long since
crumbled away, but which then supported the radiant “philo-
sophic manikin”—the very embodiment of wisdom—Hermes
may have stood when he addressed the following words to
his son, Tatian: “If thou wouldst contemplate the Creator
even in perishable things, in things which are on the earth,
or in the deep, reflect, O my son, on the formation of man
in his mother’s womb; contemplate the skill of the Work-
man; learn to know Him according to the divine beauty of
the work. Who formed the orb of the eye? Who pierced
the openings of the nostrils and of the ears? Who made the
mouth to open? Who traced out the channels of the veins?
Who made the bones hard? Who covered the flesh with
skin? Who separated the fingers and the toes? Who made
the feet broad? Who hollowed out the pores? Who spread
out the spleen? Who formed the heart like a pyramid? Who
made the sides wide? Who formed the caverns of the lungs?
Who made the honorable parts of the body conspicuous and
concealed the others? * * * Who made all these things? Who
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is the mother, who is the father, if it be not the only and in-
visible God who has created all things by His will?”

Then came the age of idolatry. The Mysteries decayed
from within. The profane sat in the seats of wisdom. Wars
destroyed the old orders. The light was swallowed up in
darkness. The life departed and only the empty forms re-
mained. None could be found to translate those symbols and
emblems which constituted the secret language of the initiates.
The identity of the manikin which stood over the altar was
lost. It was only remembered that the figure was a sacred
thing and had been revered by earlier ages as a glorious sym-
bol of universal power. The “textbook of the philosophers”
came to be looked upon as a god, even as the very god in
whose image man had been made. The secret knowledge
of the purpose for which the manikin had been constructed
having been lost beyond recovery, the degenerate priestcrafts
worshipped the actual wood and stone until finally the com-
mon lack of understanding brought down the temples in
ruins and the statues crumbled away with the civilizations
that had forgotten their meanings.

If we would be truly wise, we must be correctly informed
as to the will of the Creative Agent as this will is manifested
through the infinite diversity of creation. “The investigation
of the use of the parts of the body,” wrote the great Galen,
“lays the foundation of a truly scientific theology which is
much greater and more precious than all medicine.” It was
from the Hermetic premise set forth by the immortal Trisme-
gistus upon the Smaragdine Tablet—"the inferior agrees with
the superior and the superior with the inferior”—that the
initiates of the old Mysteries established the science of cor-
respondences. (See Swedenborg.) “Gnothi Seauthon” (Know
thyself) was inscribed over the portals of the Secret House
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that those called to sacred matters might by pondering upon
these words be fully informed as to the beginning of wisdom.
Moving upon the Paracelsian premise that “visible forms are
merely external expressions of invisible principles,” it is pos-
sible through meditation upon the harmony of bodily form
and function to discover those laws of life by which the sym-
phony of being is maintained. Pythagoras places the instru-
ment of wisdom in the hands of every man when he is made
to say in The New Pearl of Great Price that “man is the mea-
sure of all things.” '

How can man in the smallness of his consciousness express
a more glorious conception of the creative plan than through
such a vision as Eliphas Levi gives us in his History of Magic?
“That synthesis of the word,” writes the great Cabalist, “form-
ulated by the human figure, ascended slowly and emerged
from the water, like the sun in its rising. When the eyes ap-
peared, light was made; when the mouth was manifested,
there was the creation of spirits and the word passed into ex-
pression. The entire head was revealed, and this completed
the first day of creation. The shoulders, the arms, the breast
arose, and thereupon work began. With one hand the Divine
Image put back the sea, while with the other it raised up con-
tinents and mountains. The Image grew and grew; the gen-
erative organs appeared, and all beings began to increase and
multiply. The form stood at length erect, having one foot
upon the earth and one upon the waters. Beholding itself
at full length in the ocean of creation, it breathed on its own
reflection and called its likeness into life. It said: Let us
make man—and thus man was made. There is nothing so
beautiful in the masterpiece of any poet as this vision of crea-
tion accomplished by the prototype of humanity. Hereby is
man but the shadow of a shadow, and yet he is the image of
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the nature of the sidereal seven, and these seven men were
male-female and moved in the air. They apparently corre-
spond with the Kumaras, the virgin youths of the Vedas.
They were the progenitors of the races and their origin was
“the mystery kept hid until this day.” (See The Thrice
Greatest Hermes.) At this point we wish to establish certain
arbitrary definitions for the words androgyne and hermaphro-
dite. Though generally regarded as synonymous, we would
like to establish a fine point of difference between the terms.
The word androgyne will be used to represent the equilibrium
of the sexual potentialities in the soul, a state natural to the
divine man. On the other hand, the word Ahermaphrodite is
to be limited strictly to the phenomenon of incomplete sexual
determination in the physical body.

The first man of the Judaistic system was created male-
female, in the image of the Logoi, or the Elohim. He was
the Celestial Androgyne, in whose likeness the second man
(1e., the terrestrial Adam) was formed. The lesser Adam
in his terrestrial state was also androgynous, for he was an
“air” or “sky” man—that is, he had not as yet become in-
volved in material evolution. Only after Eve was taken out
of him did he lose his divine completeness—that is, the one
became two and the creative agent was distinguished as both
agent and patient, or male and female. In The Zohar it is
stated that “Adam was created with two faces,” and in another
place, “And the Lord, blessed be He, parted him, and made
two.” Most ancient nations have legendary accounts of an-
drogynous beings who existed at a remote time and were the
progenitors of present humanity. These beings were meta-
physical, however, possesed extraordinary powers, and were
in all respects superior to mankind. Were these semi-divine
creatures but mythological monsters of the imagination, or
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did they actually exist in the first ages only to vanish away
like the mysterious Kings of Edom?

If life, the moulder of all form, is innately androgynous,
we shall not be surprised to discover that the first physical
bodies with which life invested itself bear evidence of this
completeness. “All the invertebrate ancestors of man,” writes
Ernst Haeckel, “from the Gastraeda up to the Chordonia,
must have been hermaphrodite. So, probably were the earliest
skulled animals. One extremely weighty piece of evidence
of this is afforded by the remarkable fact, that even in Verte-
brates, in Man as well as other Vertebrates, the original rudi-
ment of the sexual organs is hermaphrodite.” (See The Evo-
lution of Man.) Were the older writers, then, wiser and of
greater vision than those who, coming after, ridiculed their
words? Is the story of Adam and Eve a faithful narrative of
evolutionary progress, setting forth what Haeckel would have
called “the separation of the sexes,” which took place in the
“secondary” or “farther course of tribal history”? How many
scientific mysteries are concealed under the religious and phil-
osophic writings of classical and non-classical antiquity?
What of the unnumbered specters of various forms, centaurs
and double shapes which confronted Zneas at the gates of
hell? What of the “one-eyed” men, the “winged” men, and
the “hundred-armed” Briareus? Are the accounts of the
“giants” and the “scorpion” men and the men with the
“bodies of serpents” devoid of reason, or did they faithfully
picture under figures and allegories facts in the genesis of
form no more amazing than those now generally admitted
by men of letters?

There is substance for thought in the fables of the ancients.
Witness the “dragon” mines of the Chinese, where the teeth
of prehistoric monsters are still excavated for medicinal pur-
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afterwards divided into kinds and thus lost its identity in its
progeny. Of this undivided type he writes: “The Andro-
gynes, for so they were called, had not only the male and
female faces, but also possessed the sexual distinctions of both.
Of these creatures, likewise, nothing now exists but the name,
which survives as a stigma, and which is considered infamous.”
When Plato says that nothing remains of the androgynes but
the name, he clearly indicates that this primitive creation is
not to be confused with the hermaphrodites and intermediate
types which most certainly existed in his day. Plato then
goes on to explain the origin of the three kinds of beings,
saying “that the males were formed by the Sun; the females
by the Earth; and the mixed race of Androgynes by the Moon:
—which partakes both of the Sun and the Earth.” (See The
Rosicrucians, by Hargrave Jennings.)

Here Plato is concealing a mystery as he did in his ac-
count of Atlantis. The sun which formed the males is the
symbol of spirit and also of the gods or divinities who move
through the agency of the solar power. The earth which
formed the females is the symbol of matter and of mankind,
the negative creation, the matrix, etc. The moon which
formed the androgynes, as “partaking of both,” represents the
soul, or mind, the spiritual androgyne, the middle race, the
“heroes” or demigods, who partake of both qualities, and again
of the initiates, the self-born, of whom the androgynous
phoenix is the esoteric symbol. The intellect as the link be-
tween superiors and inferiors is in equilibrium and, being
balanced, unites the virtues of both extremities. “The truth
is,” writes Coleridge, “a great mind must be androgynous.”
The soul is the first androgynous being to precipitate body
out of itself without recourse to any other creature. As soul
equilibrates itself in the body which it has precipitated, the
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mystery of the Melchizedek will be revealed. According to
The Secret Doctrine, humanity will, in the course of countless
ages, again become male-female, achicving through evolution
the potential equilibrium which has been within it since the
beginning. The sympathetic nervous system (the soul gang-
lia) will gradually increase in significance and unite into a
true spinal cord, so that man will have two complete parallel
spinal systems. When this point has been reached, man
will be negatively androgynous or philosophically hermaphro-
ditic—that is, he will be both sexes in one, each pole, however,
manifesting through its own organism or bodily system.

Writing in the thirteenth century, Amaury de Chartres,
held among what Hargrave Jennings terms “other fanciful
notions” that at the end of the world both sexes would be
reunited in the same person. This is in agreement with the
ancient philosophical teachings that as man’s human evolution
approaches its end the cerebrospinal and sympathetic nervous
systems will gradually draw together and ultimately “merge”
into one. Soul will then be unified in body, resulting in what
may be termed the ultimate type—the true androgyne, the
man who is fashioned like his Father in heaven. In harmony
with this doctrine, the ancient alchemists symbolized spiritual
achievement by a two-headed bi-sexual figure. The andro-
gynous Ishwara, is pictured by Inman in his Ancient Faiths
as having the right half of his body male and the left half
female, and as the first man is the archetype of the human
race in both its primitive and ultimate states. The Mystery
gods, such as Serapis and Dionysius, are usually shown heavily
robed to conceal the fact that while they have the bearded
faces of men, their bodies combine male and female attributes.
The Templars were accused of worshipping the androgynous
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Baphomet, and the bearded Venus was an object of veneration
among the initiated Greeks and Latins.

Under the heading, “Hints on the Future,” Madame Bla-
vatsky writes: “As time passes on there will be more and more
ether in the air. When ether fills the air, then will be born
children without fathers. In Virginia there is an apple tree
of a special kind. It does not blossom but bears fruit from
a kind of berry without any seeds. This will gradually ex-
tend to animals and then to men. Women will bear children
without impregnation, and in the Seventh Round there will
appear men who can reproduce themselves. In the Seventh
Race of the Fourth Round, men will change their skins every
year and will have new toe and finger nails. People will be-
come more psychic, then spiritual. Last of all in the Seventh
Round, Buddhas will be born without sin.” (See Vol. III,
The Secret Doctrine.) The spiritul nature is neither male nor
female, but both in perfect balance—the Ego is an andro-
gynous cntity. Hence, its perfect manifestation must be
through an androgynous self-generating body, but ages must
pass before the human race can sufficiently master the secrets
of universal polarity for every man to become a complete
entity in himself. Understanding is only possible when the
positive and negative potentialities are in equilibrium; neither
the male nor the female can be perfect of itself. Such is the
mystery of the Priest-King Melchizedek, Prince of Salem,
who was his own father and his own mother, and in whose
footsteps all initiates of the Mysteries must follow if they
would be priests forever after the Order of Melchizedek.

Interpreting the Orphic tradition, the Pythagorean initiates
divided the universe into three parts, termed the Supreme,
the superior, and the inferior worlds. From John Reuchlin’s
Explication of the Pythagoric Doctrine, we learn that the
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Supreme world (which contains all the others and which con-
sists of a single divine essence) is called that of Deity, and,
being without beginning or end, is the eternal abode of ex-
istence, substance, essence, and Nature. The superior world
(which “shineth” with incorporeal natures) is called that of
the supermundane powers, the divine examplars and the “seals
of the world.” In it dwell also those divinities which, though
of divine origin, are somewhat removed from First Cause and
partake to a degree of natural substance. Here, too, reside
those “heroes” who, though sons of the earth, have achieved
to the state of demigod-hood by reason of transcendent virtues
or accomplishments. The inferior world (which is the least
of the three and is contained within both the others) is called
that of the angels, gods, and demons. Here abide “bodies
and magnitudes with their appropriate Intelligences, the Mov-
ers of the spheres, the Overseers and guardians of things
generate and corruptible, and such as are assigned to take care
of bodies.” (See De Mysteriis Pythagoricis.) In general, the
inferior world corresponded with the physical universe, or
mundane sphere, the home of mortal spirits or, possibly more
correctly, the temporary domicile of spirits in the state of
mortality. In addition to such beings, who are the “mankind”
of the philosophers, the inferior universe included the three
lower kingdoms of Nature: the mineral, plant, and animal;
also the subterreous elemental deities and tutelary spirits. It
was this concept of the universal order that moved Aristotle
to the comment: “The Pythagoreans affirm that the whole
and all things are terminated by three.”

From these doctrines of the enlightened pagans the Fathers
of the primitive Christian Church derived their opinions con-
cerning the departments of cosmos. The creation, they de-
clared, subsists in three departments, of which the first is
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heaven, the second earth, and the third hell. The three
crowns of the papal tiara signify the sovereignty of the Apos-
tolic Church over the spiritual, temporal, and purgatorial
spheres—the tripartite universe of the Orphic cosmologists.
To the early Christian, the spiritual sphere was the abode of
the Godhead in its triple aspect. The temporal sphere was

THE PYTHAGOREAN PENTALPHA WITH THE PARTS OF THE WORLD
ASSIGNED TO THE THREE MAJOR BODILY CAVITIES

originally the abode of the “hierarchies” and “saints” (the
latter the “heroes” of the Greeks—the mortal immortals and
the immortal mortals). Later the temporal sphere was identi-
fied with the world of mankind in general. The purgatorial
sphere was originally the “sublunary estate,” the abode of
mortals (the Tartarus of the classical philosophers), but later
the Church defined it as the posthumous state or condition of
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the soul after the death of the body, a condition in which sins
were expiated, etc. Those informed upon such subjects rea-
lized heaven, earth, and hell to be qualities or conditions of
being by which the One Life expressed itself through phases
or aspects. Of these the three primary phases are Conscious-
ness, Intelligence, and Force—the “Three Witnesses,” the
Trinity in Unity, and “the One in essence and Three in aspect”
of the Hermetic Emerald. The three faces of the Deity are,
therefore, the three worlds Plutarch so beautifully sets forth
in his explanation of the Forty-seventh Problem of Euclid.
By Consciousness the heavens were established; by Force the
earth was lifted up from the deep and set upon its eternal
foundations; and by Intelligence (the Homeric chain) heaven
and earth were bound together—the Ark, the Anchor, and
the Cable-Tow.

Applied to man generally, the three worlds correspond
with the three major divisions of his composite nature—spirit,
soul (or mind), and body. In his physical constitution, they
have their analogy in the three major cavities of the body—
the spirit to the thoracic, the soul (or mind) to the cranial,
and the body to the abdominal. These are the three main
chambers of the Pyramid and also the symbolic rooms in
which are given the Entered Apprentice, Fellowcraft, and
Master Mason’s degrees in modern Freemasonry. Each of
these three bodily cavities is, in turn, regarded as divisible
into three parts, and all these together constitute nine, and
finally enclosed within the greater cavity of the auric egg,
produce the perfect human decad, or ten. Of these bodily
cavities and their significance, Eliphas Levi hints in his Tran-
scendental Magic: “Whatsoever is in the great world is re-
produced in the small. Hence, we have three centers [analo-
gous to the cavities of the classical writers] of fluidic attrac-
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is the mirror of the universe,” wrote van Helmont, “and his
triple nature stands in relationship to all things.” The im-
portance of recognizing the analogies upon which the phil-
osophy of the microcosm was built up may not be at first ap-
parent. As the mind penetrates farther into the mystery, it
will become evident, however, that the whole universe is su-
spended like a foetus from its triform cause, termed in the
Mysteries being, life, and intelligence. By being is intimated
that which is the unmoved support of all existence; by lfe
that which is the self-moving origin of all activity; and by
intellect that which is moved. As Proclus might have said,
good is that which abides, wisdom is that which moves, and
beauty is that which is moved, manifesting the impulses of
the first order. “Like a foetus, he [man] is suspended, by
all his three spirits, in the matrix of the Macrocosmos.” (H.
P. Blavatsky in Isis Unveiled.)

According to Pindar, the Pythagorean, the universe was
an ensouled animal, and Plutarch adds that the sun is its
heart, the moon its liver, etc. Hence, we find man referred
to as the “little animal” by Galen, the “little world” or the
“little heaven” by Philo, the “little diacosm” by Porphyry, and
the “lesser world” by Solon. (See Orpheus, by G. R. S. Mead.)
After dividing the body into its noble and ignoble parts ac-
cording to Laurentius, Burton follows the ancient order by
recognizing three regions or the threefold division of the
whole body: the head containing the animal organs; the chest
“in which the Heart as King keeps his court;” and the abdo-
men, “in which the Liver resides as a Legat a latere.” Burton
then invites his reader to enter into the contemplation of the
mysteries of the body as though he had been brought into the
presence of “some sacred Temple, or Majestical Palace, to be-
hold not the matter only, but the singular Art, Workmanship,
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and counsel of this, our great Creator.” Proclus correlates
man to the world by saying that, like the universe, he has
mind and reason, a divine body and a perishable body. Para-
celsus adds the following testimony: “Whoever desires to
be a practical philosopher ought to be able to indicate heaven
and hell in the microcosm, and to find everything in man
that exists in heaven and upon the earth.”

In his analysis of the anatomy of the microcosm, Robert
Fludd summarizes the opinions of earlier authorities by means
of the curious figures reproduced herewith. In studying these
diagrams, one point particularly should be borne in mind.
The head as the highest part of the physical frame was used
to represent the empyrean, or the highest part of the universe.
The heart, however, is the noblest organ of the body and is,
therefore, the true “head” in man and the actual source of
all inspiration and truth. The cranium is but the outer bodily
symbol of the heart. Thus, the highest part of the physical
structure becomes analogous to the most spiritual organ, which
is, therefore, actually the “highest” part of man. In the uni-
verse, Deity is presumed to dwell in the furthermost and up-
permost parts, but the philosophers understand His true abode
to be in the heart of man, than which there is no higher place.
The entire problem is not one of literalism, but of soul quali-
ties abiding in higher dimensional vistas.

In Fludd’s first figure the human body is divided into
three compartments by parallel arcs. The upper division is
called Coelum Empyreum and is assigned to the head. The
central division is called Coelum Athereum and is assigned to
the thoracic cavity. The lower division is called Coelum
Elementarium and is assigned to the abdominal cavity. The
heavenly world of the head is separated from the airy, or
ethereal, world of the chest by the double line running
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through the shoulders. Fludd’s interpretation of the three
departments of the head will be found at the beginning of
the section on the ventricles of the brain. The central, or
thoracic, cavity is separated into a superior and an inferior
half of the orbit of the sun (called Sphera Vite, “the sphere
of life”), which is shown as moving on a plane with the hu-
man heart. This division of the chest is in harmony with
Plato’s dissertation on this subject in The Timeus, where he
says: “And fearing to pollute the divine element, they gave
the mortal soul a separate habitation in the breast, parted off
from the head by a narrow isthmus. And as in a house the
women’s apartments are divided from the men’s, the cavity
of the thorax was divided into two parts, a higher and a lower.
The higher of the two, which is the seat of courage and anger,
lies nearer to the head, between the midriff and the neck, and
assists reason in restraining the desires. The heart is the house
of guard in which all veins meet and through them reason
sends her commands to the extremity of her kingdom. * * *
The part of the soul which desires meat and drink was placed
between the midriff and navel, where they made a sort of
manger; and here they bound it down, like a wild animal,
away from the council-chamber, leaving the better principle
undisturbed to advise quictly for the good of the whole.”
Although not depicted herein, the three superior planets
(Saturn, Jupiter, and Mars) and the three inferior planets
(Venus, Mercury, and the Moon) should be regarded as mov-
ing in this region of the ethereal, or thoracic, heaven. By
their position upon the body they would signify the vital or-
gans distributed within the thorax and clustered about the
sovereign sun (the heart). The orbit of the sun corresponds
in general with the location of the diaphragm, Plato’s “mid-
riff,” a muscle frequently used in mediaeval symbolism to
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B, C, and D in the diagram. In the occult anatomy of man
this area is the true Inferno, the home of the beast of Babylon,
the throne of Mammon, the temple of Beelzebub, and all the
other infernal furies. At the base of the human spine burns
the so-called infernal fire, and here, in the practice of black
magic, the Witches’ Sabbath is celebrated. In the Coelum
Elementarium as depicted by Fludd, fire (A), the first of
the element,s is associated with the bile of the liver and the
contents of the gall bladder; air (B), the second of the ele-
ments, with the blood of the liver and blood vessels; water
(C), the third of the elements, with the rheum or phlegm of
the abdominal cavity; and earth (D), the fourth of the ele-
ments, with the waste or refuse of the “ignoble” abdominal
viscera. The three general compartments of the diagram
correspond excellently with the superior triad established by
the physicians of the Dark Ages, who regarded man as a
septenary composed of a triad and a quaternary. The three
great cavities—cranial, thoracic, and abdominal—become the
thrones of the three divine agencies, and the arms and legs
the symbols of the elementary quaternary. In this system
was perpetuated the doctrines of the Egyptians, who main-
tained that man consisted primarily of a triangle and a square.

In Fludd’s second figure we have a full length human
being surrounded by concentric circles, with the upper part,
which constitutes the torso, further broken up by the arcs
and circles of the harmonic intervals with which Fludd was
deeply concerned. The largest of the circles surrounding the
human form and including all others within it is called the
empyrean heaven of the microcosm and represents the auric
egg of man. It is divided by a horizontal line into an upper
and a lower part—the day and night of the microcosm. The
words Orzus and Occasus in large letters upon the horizon
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line signify the rising and the setting of the microcosmic sun.
A cord is stretched from the feet of the man upward until
its upper end is mingled with the rays of the divine glory
above. In its ascent the cord passes through six spheres or
planes—three in the dark half and three in the light half of
the drawing. From the figure, it is evident that Fludd is at-
tempting to portray not only the correspondence existing be-
tween man and the world, but also the harmonic structure
of each, showing how, from the concordances set up in Na-
ture, the proportions of all bodies are derived. According to
one interpretation the human form represents the Greater
Adam—the Heavenly Man—whose body extends over the en-
tire interval between darkness and light, and in a more limited
sense the physical body of mortal man, the latter setting forth
in its parts and members a miniature of the whole world.
That part of the figure above the median, or horizon line,
actually represents the invisible constitution of man, for all
the truly vital members of man exist only in the superphys-
ical sphere.
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THE MACROCOSM AND THE
MICROCOSM

CHAPTER IV

O understand the doctrine of the Macrocosm and
the Microcosm, it is necessary to restore to these
words their original attributes. Both words pri-
marily signify wholeness and correspond to the

Leibnitzian theory of monads and the atomism of Leucippus
and Democritus. The Macrocosm is a vast monad, the Mi-
crocosm a relatively smaller monad similar in design but less
in quantity and contained within the larger organism. The
terms Macrocosm and Microcosm do not necessarily imply
the world and man, but rather signify such correspondences
as exist between two such constitutions. Man is a microcosm
when compared to the universe, but a macrocosm when com-
pared to some single organ within himself. According to the
Pythagorean doctrine, “wholes” are not actually composed of
parts in the sense of fractions or fragments, but in reality of
lesser “wholes,” which are termed “parts” only when com-
pared to the greater unity which they conspire to make up.
The heart is primarily a body and only a part of the human
body in a figurative sense. Thus, by state it is an essential
unity, but by place it assumes the accidental condition of an
organ, which together with several others goes to make up
the greater wholeness of the body. Hence, every atom is a
wholeness bearing within it the stamp and signature of the
whole world, every grain of sand an image of the universe.

87
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When man is termed a microcosm, it is not to be inferred that
he is merely a “part” of the world but, rather, like all other
“parts” so-called, is in reality a miniature of the world. A
somewhat more adequate idea of this can be secured from a
study of the symbolic tetrahedron of the Pythagoreans. This
pyramidal solid may be considered as constructed from a pre-
scribed number of smaller blocks, each of which is identical
in shape with the whole. Thus, a group of tetrahedrons built
together results in a larger form identical in shape with the
units composing it, yet the term tezrahedron is just as correct-
ly applied to the smaller blocks as to the greater mass com-
posed of them. Again, if a cube be divided into eight smaller
cubes of identical size, each block will be as surely a cube
as was the original. In this process, however, the large cube
is a macrocosm and the smaller ones microcosms within it.
Macrocosms are, therefore, built up of aggregations of mi-
crocosms; and the whole is similar to the parts and the parts
to the whole, the difference lying in magnitude rather than
in quality.

This system of thought justified the ancients in correlating
man to the world, for to them all forms were concatenations
of similars. “Every reptile was a microcosm of man; man of
the globe; the globe of the planetary system; the planetary
system of the universe; and the universe, of God; and thus, in
the image of God was man created—in the image of God,
male ond female, created He him.” (Godfrey Higgins, in
Anacalypsis.) From the foregoing it becomes apparent why
the earlier philosophers sought so enthusiastically to discover
the inner workings of the human body and soul. They be-
lieved firmly that if once they could discover and classify the
parts of man, they would possess the master-key to the whole
mystery of life. “All is in all” was a motto of the Rosicrucians
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and, guided by this precept, they moved surely amid a mass
of curious beliefs, dedicated to the proposition that wisdom
always recognizes “wholeness,” while ignorance is deceived
by the appearance of “parts.” Quoting from our Encyclopedic
Outline of Symbolism, “Agrippa declares that, being a type of
the lesser world, man contains in himself all numbers, mea-
sures, weights, motions, and elements. The secret doctrine of
Freemasonry, like that of the Dionysiac Architects, is con-
cerned primarily with the effort to measure or estimate phil-
osophically the parts and proportions of the microcosm, so
that by the knowledge derived therefrom the supreme ambi-
tion of their craft might be realized—the creation of a perfect
man.” The alchemists affirmed that all the metals were con-
tained within each metal; the mystics that the whole universe
was reflected within the human soul, and even Deity was
mirrored in each atom. “O man, look at man! For man has
in himself heavens and earth,” exclaims the enraptured Hilde-
gard. According to this concept, one tiny organism is not
impressed with a certain aspect of divinity and a second or-
ganism with another aspect, but each is impressed with the
whole universal order.

Similarly, each monad is actually a seed, for bearing the
stamp of every aspect of existence upon and within itself, it is
capable under certain conditions of releasing these potentiali-
ties. Hence, each tiny germ has the whole world locked within
it, even as man is inwardly a potential divinity but outwardly
only an animal. If the same signature be in all things, then
it follows that one simple set of laws is applicable to the whole
diversity of manifestation. Furthermore, any impulse con-
veyed to the Macrocosm (or Greater Whole) is communicated
ultimately to all the microcosms dependent from that Mac-
rocosm. Any change in the whole is also reflected in all its
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aspects, which, for lack of a more accurate term, we call the
“parts.” “In the belief of the men of the Dark Ages,” writes
Charles Singer in From Magic to Science, “there was a close
relationship between the external and internal world, the Mac-
rocosm and the Microcosm. They discerned a parallel be-
tween the four ages of man and the four seasons, between the
humors of the body and the solstices and equinoxes, between
the four elements and the four cardinal points, and so on.”

To visualize the relationship between the life of the Macro-
cosm and that of the Microcosm, imagine a candle placed in
the center of a room, the walls of which are composed of
numerous small mirrors arranged to reflect the central light.
The candle, for symbolic purposes, is the Spirit Flame of the
Macrocosm and by reflecting its light each of the mirrors (the
microcosmic monads) appear to possess the central light with-
in itself. Thus, one light takes on the appearance of innumer-
able lights, even as the one man—the Protogonas—takes on
the appearance of an innumerable mankind. Any change in
the condition of the central flame causes a similar change to
apparently take place in each of its reflections. So, if the
central flame turns blue, all the reflections turn blue; if it
flares up, all the reflections flare up; and if it dies out, all the
reflections die with it. This is the basis of that widespread
philosophy of sympathies between causes and their effects of
which Isaac Myers writes in The Qabbalah: “The doctrine of
the sympathy between the spiritual man, his body, etc., and
all other parts of the universe, as the affinity between the
Macrocosm and the Microcosm, was taught by the learned
among the Hindus, Chinese, Egyptians, Chaldeans, Hebrews,
Greeks, etc., and by Moses, Pythagoras, Plato, Aristotle, the
Cabalists, Neo-Platonists, etc.”

Flung through the wide vistas of space, suns, moons, and
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stars are but the separate bones of a great skeleton, the frame-
work of the Universal Man. Our little lives are moved by the
thrill of that infinite life which courses and throbs through
the arteries and veins of space. We live isolated in the midst
of an incomprehensible whole, on the one hand infinite great-
ness and on the other, infinite smallness; but on all sides,
within and without, infinite wisdom. How profound were
the words of Charron when in his work On Wisdom, he ex-
claims: “The proper science and subject for man’s contem-
plation is man himself.” Pondering upon such mysteries as
this, Moses Ibn Jacob ben Ezra was moved to declare that “the
Microcosm greatly resembles by its compositions, derivation
and creation, the Macrocosm.” The Zohar admonishes the
wise not to look upon man as a creature of flesh, skin, bones,
and veins, but as a living soul whose true constitution is spirit-
ual rather than physical. Skin, flesh, bones, and veins are but
a garment, a cloak worn during the period of physical exist-
ence and cast off at death. “Yet the different parts of the
body conform to the secrets of the supreme wisdom,” continues
the ancient book. “The skin represents the firmament which
extends everywhere and which covers everything, like a cloak.
The flesh reminds us of the evil side of the universe (that is,
as we have said before, the purely external and sensual ele-
ment). The bones and the veins represent the celestial chariot,
the forces which exist within the servants of God. However,
all this is but a cloak; for the deep mystery of Celestial Man
is within. * * * The mystery of terrestrial man is according
to the mystery of the Celestial Adam. Yet, as we see in the
all-covering firmament stars and planets which form different
figures that contain hidden things and profound mysteries,
so there are on the skin that covers our body certain figures
and lines which are the planets and stars of our body. All
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these signs have a hidden meaning and attract the attention
of the wise who can read the face of man.”

According to St. Paul (zide I Cor. 15:47 et seq.), there is
a “mystery” which can be revealed only to the elect. He says
there are two men, the first of the earth earthy, the second the
Lord from heaven. In this statement the Gnosticism of Paul
is apparent. The man who is of the earth earthy is the human
microcosm—that is, the shadow (soul) cast by spirit upon
the surface of matter. The second man, who is the Lord from
heaven, we will designate for lack of a better term, the human
Macrocosm—the Oversoul, the ineffable summit above person-
ality. This Macrocosm was called God. It was this divinity
of man which, through the soul, impressed its shape upon the
corporeal constitution. This Macrocosm was the god of the
philosopher—Ais god, or that divinity which was himself.
The wise sought union with this spirit and Plotinus, the il-
lumined Neo-Platonist, makes mention of those rare occasions
when he was lifted up into the presence of “his god.” The
god of every man is not in the heavens nor in the immeasur-
able vistas of space, for in those remote expanses dwells that
vaster Spirit which is the God of the world—the Great Mac-
rocosm. Man’s god is his own divine part. It abides in the
remoteness of his own auric bodies. To this spirit he addresses
his prayers, in this spirit he invests his hope, towards this
spirit he is led by his aspirations, and in union with this spirit
he achieves immortality.

This spirit is his real self and his self is his Macrocosm—
his vaster part. It is from this self that he had his beginning;
it is in this self that he lives and moves and has his being
during the period of his manifestation, and it is to this self
that he returns again in the end. As all universal substances
are vibrant with a divine force and radiant with a celestial
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fire, so the microcosm—i.c., the reflection—pulsates continual-
ly with the energy of the Macrocosm. Man searching for his
God is matter seeking its own source. It is the shadow quest-
ing the substance of the shadow. The real man of St. Paul
is Anthropos, the man who is in heaven or who is above the
world, the radiant Protogonas, the heavenly likeness of all
things which are below. This, then, is the mystery of the
Macrocosm and the microcosm, the two Adams, and the plu-
rality of divinities, which caused the ancients to assign to each
man an essential demon.

The two plates from Cesariano’s edition of Vitruvius re-
produced herewith set forth the mystery of the Macrocosm
and the Microcosm. “No one can look at these two figures
of Cesariano’s,” writes William Stirling in The Canon, “with-
out seeing that they are something more than mere anatomical
patterns. In later editions they became so, but here we have
clearly and distinctly a curious survival of the cosmic deity
of Greece, copied and disfigured by the crude draughtsmen
of the Middle Ages, but faithfully preserved, and recognizable
to the last.” The two figures are advanced as canons of pro-
portion to be used in architecture, yet it is obvious that they
would be of little practical value to a draughtsman engaged
in the task of designing some public edifice. The figures are
not intended to be taken literally, but their virtue lies in an
obscure association with certain principles of Nature known
to the initiated Dionysiacs. The first and greater figure is
the world, the second or lesser figure is man. The ratios of
proportion involved in the measurements pertain not to physi-
cal bodies alone, but, if interpreted Cabalistically, reveal the
secret dimensions of God and Nature.

The body is laid out upon a background of nine hundred
squares and the whole drawing is divided into twelve larger
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sections, of which four are square and eight triangular. It
is significant that the background should be divided in the
same manner as early horoscope blanks, which were square
and divided by straight lines into twelve departments, which
were the twelve members of the great Universal One. The
body itself touches ten of these compartments and the two
untouched are connected by an arc. In the zodiac of the
ancient Mysteries, two signs were concealed from the profane,
so that the divine man exoterically consisted of but ten mem-
bers, a matter possibly suggested by the arrangement of Cesa-
riano’s man. As the horoscope blank was a symbolic figure
of the heavens, the form upon it is very evidently a “heavenly”
man, extending itself throughout the ethereal diffusion. The
figures “of unknown origin” which appear in the earliest edi-
tions of Agrippa were evidently based upon the Vitruvius
plates, and the fourth of these plates is quite similar in its
divisions to Cesariano’s Macrocosm. In the Agrippa figure
the signs of the zodiac are added to the angles of the back-
ground, so that little doubt can remain as to what is intended.

Upon the forehead of Cesariano’s figure is an upright tri-
angle containing a small symbol resembling the sun, and from
this radiate lines to the several parts of both arms. There are
three circles, one surrounding the face and one enclosing each
hand. The three circles represent the three Faces of the Zo-
har—the Crown, the father, and mother—Kether, Chocmah
and Binah. Above the head is a large capital A, which indi-
cates the starting point from which all the proportions and
significant details should be estimated. The A may well have
several meanings, for the man is Ain Soph, Adam or Anthro-
pos, the starting point is Aries, and the whole scheme is remi-
niscent of the Gnostic Protogonas, whose body was marked
and ornamented with letters and symbols. The Greek Alpha
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(A) was the symbol of the Macrocosm, and the Omega (O)
of the Microcosm. The rays from the head of the Grand
Man are the hairs, and the lines from the face his beard, as
mentioned in The Zohar. That Leonardo da Vinci was ac-
quainted with the figures of Vitruvius is apparent from a
drawing which he left. In it he has united the Macrocosm
and the Microcosm—the soul and the body. His drawing is
a symbolical squaring of the circle, a reminder that the answer
to all riddles is man himself. (See frontispiece.)

The Lesser Man from Cesariano’s Vitruvius is described
by William Stirling as “the mystery of the Microcosm,” for
it depicts the World Soul which, according to Plato, was cruci-
fied in space and sets its seal, or likeness, upon all inferior
natures. “All the early Christians,” he says, “who knew their
Cabala declared that Plato had borrowed his ideas from Moses.
Nor was Plato ignorant of that mystical symbol, the cross,
which was a sacred emblem long before it emerged from ob-
scurity in the first century. The allusion to the cross, in the
famous passage in The Timaus, has often been commented
upon, and there can be no doubt that it prefigures the mythos
which afterwards appeared in the Christian gospel. It is
quite plain that Plato, in describing the Demiurge, or Logos,
compounded out of the zodiac, all the planets and the ele-
ments, is referring to the second and third persons of the
Cabalistic triad, whose bodies comprise the material universe,
created in the image of the Elohim, male and female. This
Androgynous being the Creator ‘divided lengthwise into two
parts, which he joined to one another at the center like the
letter X, and bound them into a circular form, connecting
them with themselves and each other at the point opposite
their original meeting point’.” (See The Canon.) Father
Lundy refers to this as Plato’s second God, “who impressed
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himself upon the universe in the form of the cross.” Upon
the authority of Porphyry, Proclus declares that a character
similar to the letter X, surrounded by a circle, was with the
Egyptians the symbol of the mundane soul.

In a writing called Octavius, a defense of the Christian re-
ligion, Minutius Felix addresses the Romans, declaring “your
victorious trophies, not only represent a symbol of the cross,
but a cross with a man on it.” Godfrey Higgins considers
this sufficient evidence that a crucified figure was among the
standards carried by the Romans. The X-shaped cross, now
called the St. Andrews cross, is reminiscent of the crucifixion
of Ixion, who was suspended from the spokes of the world
wheel. Semiramis was changed into a dove and in this form
was crucified, and there are figures of Venus in the form of
a dove crucified to a wheel with four spokes. Pindar refers
to the bird, Iynx, bound to the wheel. Nimrod mentions the
she-hawk of the wheel, which he interprets as the anima
mundi, or divine soul of the world’s rotation. The dove is
called Eros, or love. By rearranging the letters ERO S into
R O SE, the rose, a secret symbol for Venus (or the world
soul), is discovered. When this is crucified upon the cross—
the cross referred to in The Chemical Marriage of Christian
Rosencreutz was a St. Andrews cross—the whole symbol be-
comes the figure of Plato’s Logos, which, in turn, is unques-
tionably the Cabalistic Adam Kadmon and the Greek Pro-
togonas.

Consider the figure of the Macrocosm and the Microcosm
by Saint Hildegard on page 58. The first and second persons
of the Trinity are shown embracing the world, in the midst
of which is a figure representing Christ extended throughout
the elements and, like many such mediaeval drawings, con-
nected with lines to the various sidereal bodies. Such repre-



Original from
UNIVERSITY OF MICHIGAN

Digitized by GL‘}L]S[E

91b00bh-pd#asn ssadde/6103sninyiey mmm//:diy / paznibip-916009 ‘urewoq dlqnd
S6¥S0EEL0STO6E dpw/LZ0Z/AauUdlpuey |py//:dny / LIND 0€:¥T ZZ-€0-ET0Z U0 pajelausn



98 MaN—THE GRAND SYMBOL OF THE MYSTERIES

the equinoxes and the solstices—the great sidereal cross upon
which the sun itself is crucified. The annual crucifixion,
death, and resurrection of the Solar (Soular) Man was set
forth in the pageantry of the ancient initiatory dramas; for,
as Clement of Alexandria said, they were the rituals of a
“Brother slain by his Brethren.”

Proclus, the Platonic successor, discoursed at length upon
the analogies between the constitutions of man and the world.
He established the sidereal aspects of the human body, recog-
nizing not only the presence in man of the zodiacal but also
the planetary agencies. “Thus it is that some assert that his
(man’s) noeric principle corresponds with the erratic sphere,
the contemplative aspect of his reason with Saturn, the social
aspect with Jupiter, while his irrational principle, the passional
nature, corresponds with Mars, the expressive with Mercury,
and the appetitive with the sup, and the vegetative with the
moon, while his radiant vehicle (aura) corresponds with heav-
en, and this mortal body with the elemental (or sublunary)
sphere.” (See Thomas Taylor.) Here, then, is the origin of
the many complicated astrological beliefs which rose to such
high favor during the Middle Ages. Paracelsus was moved
to say, “The world and man are one. They are one constella-
tion, one influence, one breath, one harmony, one time, one
metal, one fruit.” By following the planetary analogies, it
becomes evident that the human body is divisible not only
into three parts in harmony with the aspects of the spiritual
nature and the three worlds, but is again divisible into seven
in harmony with the sidereal diffusion, i.e., the seven planetary
harmonies.

Macrobius describes the descent of the soul and its assump-
tion of the planetary vestments as follows: “The soul on its
descent from the One and Indivisible source of its being in
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order to be united to its body, passes through the Milky Way
into the Zodiac at their intersection in Cancer and Capricorn,
called the ‘gates of the Sun,” because the two solstices are
placed in these signs. Through Cancer, the Gate of Man, the
soul descends upon Earth, the which is spiritual death.
Through Capricorn, the Gate of the Gods, it reascends up
into heaven; its new birth taking place upon its release from
the body. So soon as the soul has left Cancer and the Milky
Way, it begins to lose its divine nature, and arriving at Leo
enters upon the first phase of its future condition here below.
During its downward progress, the soul, at first a sphere in
form, is elongated into a cone, and now begins to feel the
influence of matter, so that on joining the body it is intoxi-
cated by the novel draught. This condition is typified by the
Crater of Bacchus placed in the heaven between Cancer and
Leo. The soul thus descending, as it passes through each
sphere receives successive coatings, as it were, of a luminous
body, and is furnished at the same time with the several facul-
ties it has to exercise during its probation upon Earth. Ac-
cordingly in Saturn, it is supplied with reason and intelli-
gence; in Jupiter, with the power of action; in Mars, with
the irascible principle; in the Sun, with sensation and specula-
tion; in Venus, with the appetites; in Mercury with the means
of declaring and expressing thoughts; in the Moon, with the
faculty of generating and augmenting the body.”

Thus the planets became the symbols of a continually re-
curring septenary which stamps itself upon the face of Nature
and is particularly noticeable in that microcosm which we call
man. The persistent repetition of the seven cannot but ap-
pear significant to even the superficially-minded. It has been
known through all ages as the most sacred of numbers and
occurs more frequently in scriptural writings than any other
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number. The Cabalists have left much information concern-
ing the application of the seven to universal mysteries and
Madam Blavatsky bears witness to its frequency as a basic
pattern in the human body. She writes: “Remember that
physiology, imperfect as it is, shows septenary groups all over
the exterior and interior body; the seven orifices, the seven
‘organs’ at the base of the brain, the seven plexuses (the
pharyngeal, the laryngeal, cavernous, cardiac, epigastric [same
as solar plexus], prostatic, and sacral plexus, etc.).” She
might have added to her list of septenaries the seven sacred
organs about the heart, the seven layers of the epidermis, the
seven ductless glands of first importance, the seven methods
by which the body is vitalized, the seven sacred breaths, the
seven body systems (bones, muscles, arteries, veins, nerves,
lymphs and glands), the seven layers of the auric egg, the
seven major divisions of the embryo, the seven senses (five
awakened and two latent), and the seven-year periods into
which human life is divided. All these are reminders that
the seven primary Spirits, the first Monads, of which the
planets are symbols rather than bodies, have become incar-
nated in the composite structure of man, and that the Elohim
(Builders or Governors), are actually within his own nature,
from their seven thrones molding him into an equilibrated
septenary creature. Each of these powers corresponds to a
color, a musical note, a planetary vibration, and a mystical
dimension. Together these gods constitute natural conscious-
ness and control jointly or by rotation the activities of the
lesser world. “The same element which produced Mars,
Venus, or Jupiter in the sky exists also in the body of man;
because the latter is the son of the astral body of the Mac-
rocosm in the same sense as the physical body of man is the
son of the earth.” (See Paracelsus.)
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Writing in the first century A. D., Philo Judaeus, a Hellen-
ized Jew residing in Alexandria, in his work, On the Creation
of the World, describes the harmony of the septenary in these
words: “And since all the things on the earth depend upon
the heavenly bodies according to a certain natural sympathy,
it is in heaven too that the ratio of the number seven begins,
and from this it descended to us also, coming down to visit
the race of mortal men.” Philo amplifies this statement with
a detailed account of the natural and bodily septenaries. He
says in substance that the soul is divided into seven parts:
namely, the five senses, the vocal organ, and the generative
power. The seven parts of the exterior body are the head,
the chest, the abdomen, the two arms, and the two legs. The
seven parts of the internal body (or the “entrails,” as Philo
calls them) are the stomach, the heart, the lungs, the spleen,
the liver, and the two kidneys. (This latter division is based
upon the speculative anatomy of his time.) The dominant
part of an animal is the head which has seven “most necessary
divisions,” vis., the two eyes, the two ears, the two channels
for the nostrils, and lastly the mouth, through which as Plato
says, mortal things find their entrance and immortal things
their exit. Into the mouth enters perishable food and drink,
but from it proceed words—immortal laws of the immortal
soul—by means of which life is regulated.

Analyzing the sense perceptions, Philo declares sight to be
the best, itself a sevenfold mystery, for the objects of its per-
ception are seven: body, distance, shape, magnitude, color,
motion, and tranquillity, for besides these there is nothing that
can be seen. There are also seven modes or changes of the
voice: the acute, the grave, the contracted, the aspirated, and
three others which he calls the tone, the long sound, and the
short sound. There are also seven motions possible to the
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body: motion upward, motion downward, to the right, to the
left, forward, backward, and the rotary such as is manifest
in those who dance. The excretions of the body are performed
in the number seven: tears through the eyes, purification of
the head through the nostrils, and saliva which is spit out
through the mouth. Besides these there are two direct channels
for evacuation; the sixth is perspiration, and the seventh is
the generative process. Philo concludes as follows: “Also
children in the womb receive life at the end of seven months,
so that a very extraordinary thing happens: for children who
are born at the end of the seventh month live, while those
who are born at the expiration of the eighth month are al-
together incapable of surviving.”

In the second part of the Collectio Operum, which is de-
voted to the mysteries of Rosicrucian anatomy, Fludd pub-
lishes two figures which correspond in a general way with
the Vitruvius plates in that they set forth the relationships of
the Macrocosm and the Microcosm. In the first figure a
zodiacal man is shown stretched out in the great circle of the
world surrounded by a double zodiac. Though the text ac-
companying this figure is extremely meagre and obscure, its
significance is apparent. He is the Macrocosm and the Mic-
rocosm in one—the Grand Man and the Lesser Man—one
represented by the zodiac upon the left and the other by the
zodiac upon the right. Fludd’s Logos is an amplified and
completed form of the zodiacal man. From each of the signs
upon the sphere of the zodiacal wheel rays converge towards
the various parts of the human figure. These indicate the
following relationships between the zodiacal hierarchies and
the bodily members and organs: Aries is assigned to the head,
the eyes, the face, and the ears; Taurus to the neck and the
larynx; Gemini to the shoulders, arms, and hands; Cancer
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to the lungs, chest, breasts, and ribs; Leo to the diaphragm,
the back and sides, the heart, and the stomach. (By most
astrologers the stomach is associated with Cancer.) Virgo is

—From Collectio Operum.

THE SOUL AS IXION CRUCIFIED TO THE WHEEL OF A DOUBLE
ZODIAC

assigned to the abdominal cavity and its contents; Libra to
the kidneys, the umbilicus, the loins, the navel, and the nates;
Scorpio to the pudenda and the bladder; Sagittarius to the
hips and thighs; Capricorn to the knees; Aquarius to the
lower legs; and Pisces to the feet.
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According to the astro-anatomists, the zodiacal sigrs con-
trolled the body systems of man rather than special areas of
the human form. To them, man is the composite product of
twelve distinct systems, or “lesser men.” Thus, Aries be-
comes the marrow man, Taurus the muscular man, Gemini
the cerebro-spinal man, Cancer the sympathetic nervous man,
Leo the arterial man, Virgo the assimilative man, Libra the
glandular man, Scorpio the venous man, Sagittarius the motor
nerve man, Capricorn the bony man, Aquarius the respiratory
man, and Pisces the lymphatic man. Like the disciples of old,
these twelve men gather around the thirteenth power—the
Light of the Soul—and are the agencies through which the
soul is distributed and interpreted into terms of action. Fludd’s
second figure is the sidereal, or astral, man—the microcosm—
as the embryo within the body of the Macrocosm. Here the
planets instead of the signs focus their rays upon the body.
Fludd gives the analogies between the bodily members and
the planets thus: To Saturn he assigns dominion over the
right ear, the teeth, the spleen, and the bladder; to Jupiter
dominion over the lungs, ribs, pulse, semen, and the liver;
to Mars dominion over the left ear, kidneys, and the pudenda;
to the Sun dominion over the right eye, the brain, and the
heart; to Venus dominion over the throat, liver, breasts, womb,
loins, and genitals; to Mercury dominion over the tongue, the
hands, the fingers, the brain, and memory; to the Moon do-
minion over the brain, the left eye, the stomach, and taste.

While the many writers on astrology are without com-
plete agreement as to the planetary rulerships over certain
parts and organs of the body, they are in full accord as to
the principle involved. Some have even gone so far as to
recognize world within world, affirming each organ to be
broken up into its zodiacal and planetary systems, each part
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Thus it is that Oriental peoples came to write of the parts
of the human body, bestowing upon each a distinguishing title
and a hieroglyphical form suitable to its qualities. The Tan-
trikas, a sect of Oriental mystics, according to Madam Blavat-
sky, give proper names to nerves, cells, and arteries, identify-
ing various parts of the body with deities, endowing functions
and physiological processes with intelligence, etc. The verte-
brae, fibers, ganglia, the cord, etc., of the spinal column; the
heart, its four chambers, auricles and ventricles, valves and the
rest; stomach, liver, lungs, and spleen, everything has its spe-
cial deific name, is believed to act consciously and to act under
the potent will of the Yogi, whose head and heart are the
seats of Brahma, and the various parts of whose body are all
the pleasure grounds of this or another deity. (See Kosmic
Mind.)

When the student of occult anatomy has thoroughly fa-
miliarized himself with these terms and their peculiar adapta-
tion, a new world of analogies will open to him. He can then
understand how there can be a heart in the world and a world
in the heart; how man is in God and God in man; how the
planets are in the vital organs and the vital organs in the
planets; how each is in all and all is in each; how the world
grows up in God and God grows up in the world; how atoms
make stars and stars make atoms; how there are macrocosms
and microcosms; how man, blinded by the single sun of
heaven, supports a hundred million suns within himself. Be-
fore one can study the mysteries of the world, he must free
his mind from the limitations of beliefs based upon caution
and precedent. He must frame a new alphabet, devising its
letters from his own learning; he must form these letters into
new words that men have never dared to speak before, and
with these words shape new writings, revealing secrets hidden
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from the ages. When he can accomplish this, he can fully
comprehend how God fashioned the first man in His own
likeness and how this first man, in turn, fashioned Nature in

the likeness of himself.
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THE SYMBOLISM OF THE
‘WORLD EGG

CHAPTER V

HE old philosophers, initiated into the “Mysteries
of the World Mother,” beheld a universe per-
petuated through a process of divine generation
and suspended from an ungenerated but ever

generating principle. The Supreme Wisdom which had
raised all things from the Abyss and maintains them from its
own sufficiency was greatly revered by the sages of antiquity.
They not only deified this Cause itself as the foundation of all
good, but also regarded as worthy of veneration the qualities
and attributes (the conditioned states) which emanated there-
from. As the means by which the “perpetual animal” (i..,
the world) perpetuated itself, generation was esteemed by
some as the “summit” and by others as the foundation of
corporeal existence. Generation is the essential point around
which, in eccentric orbits, circle accident and incident. That
which Divinity dictates man must needs accept not only as
the most necessary but also as the greatest good. The nine-
teenth and twentieth centuries have attempted to substitute
machines for men on the earth below and mechanisms for
Divinity in the heavens above. As one writer has said, “To
the moderns creation is mechanism, to the ancients, it was
generation.”

The egg was both the theoretical and also the practical
symbol of generation. Both the world and the gods who
govern it were recognized as “egg-born” in early theogonies.

109
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Primitive thinkers also anticipated the conclusions of modern
science when they declared man himself to be an oviparous
creature, for it is now accepted without question that the egg
is one of the two essentials of reproduction in all vertebrates.
Aristotle based his conclusions as to the origin and develop-
ment of bodies upon the examination of chicken eggs, and
from-his discovery that the heart was the first organ to be
distinguishable therein declared this to be the seat of the soul,
in defiance of the opinions of his own master, Plato. Three
fundamental aspects or expressions of the generating principle
were recognized by the philosophers. The first generation is
the world, itself a god and the support of inferior divinities.
The second generation is man as a temporal being, the most
noble of all creatures and the epitome of the world. The
third generation is the soul—the “new” man, the regenerated
and perfected creature, the Melchizedek, the Hermetic Adam.
The whole mystery of origin and destiny is concealed in the
symbolism of that radiant golden egg suspended from the
dome of the Temple of the Dioscuri in Laconia. It was de-
clared that such as understood this mystery had risen above all
temporal limitations. To paraphrase the closing words of the
Golden Verses of the Pythagoreans, such a man, then stripped
of flesh, up to free ether soars, a deathless god divine, mortal
no more.

In the theological system of the Orphics from which Plato
derived his inspiration, Chronos (Time) is the first of the
gods. He is the son of Ouranos (Heaven) and corresponds
with the Pythagorean concept of number, for he defines the
limits of magnitude, multitude, and duration. All things
exist within Time and Time, in turn, reposes in the “infinite
bosom of duration.” The first progeny of Time are Ether and
Chaos—that is, Beginning and End, or the corresponding
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qualitative opposites. Thus the first triad of intelligible gods
was established. In this symbolism, the Great Egg represents
the simple Unity, the First and Unaging One—philosophically,
the only Reality.

Before the beginning of the worlds, the gods and the
Great Egg existed together; but when the hour of creation
struck, the gods broke through the shell of the egg and came
forth in all their splendor. The breaking of the heavenly
egg symbolized the shattering of unity and the loss of identity.
The parts of the broken shell became departments of existence
and the homogeneity which preceded manifestation gave place
to the diversity of the generating universe. Number became
numbers, in the Pythagorean formula. From the egg came
forth Phanes, the shining one, the sun, or, as the Neo-Platon-
ists called him, “the intellect of the world.” Phanes is de-
scribed as “an incorruptible god, bearing wings on his should-
ers; but in his inward parts naturally possessing the heads of
bulls, upon which heads a mighty dragon appears, invested
with all various forms of wild beasts.” (See Thomas Taylor’s
Introduction to Proclus.) The god is more exactly defined
as having four heads—the first that of a lion, the second that
of a bull, the third that of a dragon, and in the midst of these
a fourth, his own divine and radiant countenance. Here, then,
is the Cherubim of Ezekiel.

The interpretation of this fable is not difficult. Phanes is
the intellectual body of the world born from and reflecting
the qualities of the Empyrean or encircling heavens—the Egg.
The heads are the four corners of creation, the fixed cross of
the zodiac, the four elements and, symbolically, the kingdom
of Nature. Phanes is winged to signify that, ether-like, he is
diffused and, unlike gross matter, is not dominated by inertia.
The mighty dragon twisted about Phanes and itself “invested
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with all various form of wild beasts,” is the zodiacal serpent,
which in the language of the Mysteries encircles the body: of
the world. In a Hindu drawing of the World Egg reproduced
by Issac Myer, the egg is shown encircled by the great serpent
of Cosmic Time, Ananta, that crushes all things in its coils,
and about the meridian of the egg is the band of the zodiac,
the starry belt of the god. It is important also to note that
in Myer’s figure the egg is pierced by five openings which
this learned Cabalist believes represent the senses, thus identi-
fying the egg as a symbol of the microcosm, or man. Among
the Mithraic sculpturings are figures of the Protogonas stand-
ing or seated in an egg. This figure serves two purposes,
indicating not only the origin of the sun but also of man.
Upon the authority of Bryant, the Persians relate that when
Ormuzd formed mankind he enclosed them or concealed
them in an egg. The Syrians also speak of their ancestors,
whom they later confuse with gods, as the progeny of eggs.

In the rites of the Samothracians there was a nocturnal
ceremony consisting of the consecration of an egg. During
this ritual those who had been accepted into the order were
instructed in the secret significance of the myth of Castor
and Pollux. Varro says: “In the initiation into the Mysteries
at Samothrace, heaven and earth are regarded as the first two
divinities.” These twin gods (Castor and Pollux) were born
from the same egg, and when they had issued forth used the
halves of the shell for caps. Ibykos, an initiated poet, wrote
thus of the twin gods: “Like aged and equal headed and one
body, both born in a silver egg.” (See Zeus by Arthur Ber-
nard Cook.) In an early Persian zodiac, the sign of Gemini
(Castor and Pollux) is formed of a figure with one body and
two heads. Castor and Pollux are the Hermetic androgyne—
the two-headed Mercury of the alchemists. They are, there-
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fore, the soul born from the silver egg—the Mysteries. This
symbolism was very carefully preserved and appears in the
mediaeval renaissance of Hermeticism.

Eusebius, on the authority of Porphyry, wrote that the
Egyptians acknowledged one intellectual author or creator of
the world; that they worshipped him in a statue of human
form and dark blue complexion (the heavens), holding in his
hand a girdle (the zodiac) and a scepter (the Pole), wearing
upon his head a royal plume (universal Law), and thrusting
forth an egg (the world) out of his mouth (i.e., through the
power of the Creative Word). The Egyptians hymned their
Creator as the god who fashioned the egg and formed him-
self into the twin gods that were born therefrom. The god
Ptah is represented in the papyri as a potter shaping the Cos-
mic Egg on his wheel. “The chief seat of the god (Seb, the
Creator) appears to have been at Heliopolis, where he and
his female counterpart, Nut, produced the great Egg where
out sprang the sun-God under the form of the phoenix.”
(See The Gods of the Egyptians by E. A. Wallis-Budge.)

As Phanes bursts from the Orphic Egg, so the god Ra
(the sun) emerges from the dark Egg of Seb. In the Her-
metic arcanum, the phoenix is again double-headed, sym-
bolic of the Great Work, and it rises victoriously from the
Hermetic Egg which bore the strange appellation, Rebis. The
accompanying diagram from the alchemical writings of the
illustrious adept, Basilius Valentinus, sets forth the whole mys-
tery. The symbol is made to say: “I am the Egg of Nature,
kown to the Sages only, who, pious and modest, engender
from me the Microcosm. * * * By the Philosophers I am
called by the name of Mercury.” From Albert Pike’s interpre-
tation of this figure in the Sephar H’Debarim, we abridge the
following: The human figure has one body with two heads
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4 and the other 3, and together composing 7, a most significant
number. Castor and Pollux are here shown standing upon
the back of the dragon, which crouches upon the World Egg.
Ra as the sun-god of the Egyptians assumes the form of the
Phoenix in his aspect as the light of the soul. When the sun
is said to incarnate in the sphere of wisdom, it takes upon
itself the body of the phoenix, which, in turn, stands for the
initiate—Melchizedek, or the perfected man.

The sacred writings of the Hindus are rich in allusions to
the World Egg. In the Khandogya Upanishad it is written
that in the beginning was the Akasha, which is described as
existing in a non-existent state. This Brahmanical paradox
was understood by the wise as signifying unconditioned life,
called Aditi (Cosmic Space). The Upanishad then describes
how the non-existent became existent. Existence increased;
it gradually assumed the form of an egg. The egg “lay,” or
rested, for one year of Brahma—a Great Age. At the expira-
tion of this vast infinity, the egg broke open. Of the two
hemispheres of the egg, the upper was of gold and the lower
of silver. The silver hemisphere became the world (the
mundane creation). The golden hemisphere became the sky
(the celestial expanse). In some accounts, the golden yolk
of the egg became the sun; in others, it was viewed as the
earth surrounded by the albuminous portion (the terrestrial
waters). Within the egg also were the mountains, the valleys,
and the elemental strata, each symbolized by an appropriate
part of the membrane. So it is written, “the small veins are
the rivers, the fluid of the sea.” The sage describes the World
Egg thus: “In that egg, O Brahman, were the continents,
the seas and mountains, the planets and divisions of the uni-
verse, the gods, demons, and mankind.”

According to the Rig-Veda, Aditi (the Akasha) had eight
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sons, but the eigthth—Martanda—who is called the “egg-
born,” she cast away, or rejected, having brought him forth
“to be born and to die.” The same thought is contained in
the Kalevala, the epic of Finland, which introduces a beautiful
duck that, nesting in the Ocean of Eternity, laid six golden
eggs and the seventh an egg of iron. The numbers are
changed, but the principle involved is identical. In the rites
of Samothrace there were seven gods called Cabiri, and an
eighth, a mystery god named Esmun. That the “egg-born” in
the Vedic allegory represents the sun is evident from the state-
ment that he was brought forth to be born and to die, which
is indicative of the diurnal and nocturnal aspects of the solar
ortb. The Rig-Veda also describes the birth of the golden
child, Hiranyagarbha, a word which, according to Max Mul-
ler, means literally the golden embryo, the golden germ or
child, or born from a golden womb or egg. In the old books
it is also written that the waters of space (the Great Deep,
the universal amniotic fluid) produced from itself an em-
bryo; or, more correctly, Brahm assumed the form of Kala-
hansa, “the swan of eternity,” and at the beginning of each
Great Age lays the golden egg of the cycle. (See The Secret
Doctrine.)

From the old records we gather the following: Narayana,
an epithet of Vishnu, contemplating the creation of the uni-
verse, first generated the waters of causation. Then, moving
upon the face of the waters, he dropped the seed of the world
into the deep. Within the egg was born Purusha, the Heaven-
ly Man, resplendent as the sun—the Greek Phanes. Within
the egg also are all the lokas, or worlds, by which is meant
all the aspects of existence which can be sensed by the percep-
tions of created things; and also within the egg is the physi-
cal world “composed of seven islands.” The egg was described
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as being originally without consciousness, but the Creator,
having entered into the consciousness of time, destiny, and
law, the egg became alive and Purusha—the Protogonas—is-
sued forth with a thousand heads, a thousand eyes, and a
thousand arms. The fourteen worlds came forth with him
and are called the limbs of the Grand Man. Purusha is
named “the egg golden,” the father of the Pitris and all
beings.

The Persian Mysteries also enlarged upon the doctrine of
the World Egg. There are early figures representing Ormuzd
and Ahriman under the forms of the good and evil serpents
contesting for the possession of the World Egg. Plutarch, in
his dissertation On Providence and Destiny, supports his opin-
ions by advancing the mystic egg of Zoroaster and Mithras.
By this he intimated the zodiac, the celestial hierarchies of
which were the administrators of fate and the custodians of
divine law. According to Albert Pike, the 48 gods described
as enclosed within the ample circumference of the Universal
Egg were the constellations set within the concavity of the
world sphere. The seven eggs referred to in the Kalevala
are explained by the early Gnostic and Hermetic fragments,
which declared the planetary gods to have been fashioned in
the form of eggs, a term used to signify spheres but suggest-
ing not only the shape but also the inherent fertility of the
globes. Ormuzd is described in The Mysteries of Isis and
Osiris as forming 24 gods and putting them into an egg. Here
the egg becomes the symbol of the day, the gods being the
hours. This symbolism was preserved in the Arthurian cycle,
wherein are described the 24 knights seated about the Round
Table; and, again, the elders of the Apocalypse. The Persian
mysticism surrounds the world with a shell pierced with 360
openings. This is the annual egg, of which Virgil writes that
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the sacred bull breaks the egg of the year with its horns.

Among the Pahlavi texts translated in the sacred books of
the East is a part in which the “Spirit of Wisdom” describes
the world in these words: “The sky and earth and water, and
whatever else is within them are egg-like, just as it were
like the egg of a bird. The sky is arranged above the earth,
like an egg, by the handiwork of the Creator, Ahura-Mazda;
and the semblance of the earth in the midst of the sky, is
just like as it were the yolk within the egg; and the water
within the earth and sky is such as the water within the egg.”
(See The Opinions of the Spirit of Wisdom.) This quotation
is startlingly similar to one appearing among the writings of
Paracelsus and indicates that this great occultist was unques-
tionably acquainted through the Arabs with the metaphysical
mysteries of the East. “The yolk of an egg,” wrote the Swiss
Hermes, “rests in the albumen without sinking to the bottom
of the shell. The yolk represents the Earth, and the white
represents the invisible surroundings of the Earth, and the
invisible part acts upon the visible one, but only the philos-
opher perceives the way in which the action takes place.”
When Paracelsus declares the invisiblle to act upon the visible,
he infers the albuminous part of the egg to represent the in-
visible superphysical planes of Nature, from which, unknown
to the average person, flows the life by which the mortal fab-
ric is sustained.

It is unfortunately not possible in this remote time to fol-
low the advice of Macrobius, who recommended that those
who would understand the hidden wisdom should “consult
the initiates of the Mystery of Bacchus, who honor with spe-
cial veneration the sacred egg.” We learn from other author-
ities, however, that the philosophers used this figure to repre-
sent the Ark, for it is pictured floating upon the water and
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“exposed to the fury of Typhon, or the Deluge.” As the egg,
according to Bryant, contained the elements of life, it was
thought no improper emblem of the Ark in which were
preserved the rudiments of the future world. By the burst-
ing of the egg was denoted the opening of the Ark and re-
lease into manifestation of the powers it contained.

Among the Druids, the ovum anguinum, or serpent’s egg,
was highly sacred; in fact, it was termed insigne Druidis, “the
distinguishing mark of a Druid.” According to Pliny, the
test of the genuineness of the Druidic egg was that it would
float upon the surface of water, supporting not only itself
but the heavy golden setting which contained it. The Druidic
egg was called “the involved ball, which casts its rays to a
distance, the splendid product of the adder, shot forth by ser-
pents.” Edward Davies writes of the Mysteries of Britain:
“The Druids themselves were called adders by the Welsh
bards. The Druids, therefore, were the serpents which as-
sembled at a certain time in the summer to prepare these
emblems of creirwy (the eggs), and to conceal within them
certain discrimination tokens, which probably were kept as
a profound secret from the persons who received them. Pliny
saw one of these eggs, but he had not the curiosity to examine
it any further than its cartilaginous integument; otherwise,
he would probably have discovered that it contained either a
lunette of glass, or a small ring of the same material.” (See
The Mythology of the British Druids. )

The same author then expresses himself of the opinion
that the Druidical eggs were almost certainly artificial and of
various colors, some blue, some white, some green, and others
regularly variegated with stripes of these colors. Some had
the appearance of glass, others again were simply composed
of earth and glazed over. The color of the eggs give a cer-
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tain clue to their significance, for these colors were identical
with those worn by the members of the several grades of the
Druid order. The eggs could only be prepared at certain
times of the moon, and in the ovolatry of most ancient nations
the moon occupied a prominent place. The Greeks believed
the moon to be inhabited by a race of beings who issued from
great eggs. There is a legend that the beautiful Helen, for
whom was fought the Trojan war, was born out of an egg
that fell from the moon. Serpent eggs were believed by the
Druids to be impregnated directly by the solar ray, and the
preparation of these mysterious eggs represented the process
by which the body of the Druid was caused to generate with-
in itself the serpent of wisdom. There can be no question
but that the Druidic adder was identical with the Kundalini
of the Tantric cults. In the Chaldean Oracles, the mundane
god is described as possessing “a winding form.” (See Cory’s
Ancient Fragments.) The birth of the serpent from the egg
was then the releasing of the spinal fire—“the winding god”
—and the Druids themselves were called snakes because they
were masters of the serpent power.

The egg which, according to Plutarch, was an image of
the universe which engenders everything and contains every-
thing in its bosom, is described by Albert Pike as follows:
“Thus the symbolic Egg, that issued from the mouth of the
invisible Egyptian God KNEPH; known to the Grecian Mys-
teries as the Orphic Egg; from which issued the God CHU-
MONG of the Coresians, and the Egyptian OSIRIS, and
PHANES, God and Principle of Light; from which, broken
by the Sacred Bull of the Japanese, the world emerged; and
which the Greeks placed at the feet of BACCHUS TAURI-
CORNUS; the Magian Egg of Ormuzd, from which came
the Amshaspands and Devs; was divided into two halves, and
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equally apportioned between the Good and Evil Constella-
tions and Angels.” We have already noted that in the doc-
trines of the Cabala the word cranium, or skull, was used to
signify the monads, or unities, which circumscribe all the
manifestations of existence. “When the skulllike, wide-
yawning egg did break” is a statement attributed to Orpheus
which links the Greek and Jewish systems.

The egg, then, is identical with the great cranium of The
Zohar, the spherical envelope surrounding the world. The
serpent entwined about the Orphic egg stands for the active
agent of creation and the egg itself for the patient. The ser-
pent is the sperm and the egg the ovum. “When the egg
and serpent are represented,” writes G. R. S. Mead, “they
stand for ‘Chaos’ and ‘Ether,’ matter and spirit; but when
united they represent the hermaphrodite or male-female first
principle of the universe, spirit-matter.” (See The Thrice
Greatest Hermes.) The egg was warmed from within and,
according to Aristophanes, love was hatched from the egg.
Here love represents a spiritual quality, a transmuted or per-
fected nature issuing from the philosophic egg (the soul).

The philosophic egg of the Hermetists is derived from
these ancient sources and, restated in the alchemical terminol-
ogy of the Middle Ages, was incorporated into the mystical
symbolism of the Rosicrucians. In describing the origin of the
Fraternity of the Rose Cross, John Heydon declared the order
to be maintained by a group of mysterious adepts who per-
petuate themselves from age to age by returning periodically
into a philosophic womb, where they rest for a prescribed time
and then come forth once more renewed in life and years.
Heydon speaks of the Brother C. R. C. as “in a proper womb
quickening.” This womb was a glass casket or container, an
alchemical vessel in which the Brothers were buried. It was
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properly called the philosophic egg. At regular intervals the
philosopher, breaking the shell of his egg, took up again the
concerns of life, later to retire once more into his shell of
glass. From the Greek accounts we learn that the Cosmic
Egg was also called in the language of the Mysteries, “the
brilliant chiton” or “the cloud.” The Macrocosmic Egg is
the universe with its hypothetical boundaries, and the Micro-
cosmic Egg is the human aura, the brilliant cloud in which
man lives and moves and has his being.

The average scientist is not equipped to investigate the
mysteries of man’s spiritual constitution. Plutarch, for ex-
ample, in describing the vision of Thespesius, notes that the
spirit guiding this worthy through the underworld dis-
coursed thus upon the colorations of the soul: “Observe the
colours of the souls of every shade and sort: that greasy,
brown-grey is the pigment of sordidness and selfishness; that
blood-red, inflamed shade is a sign of a savage and venomous
. nature; wherever blue-grey is, from such a nature incontinence
in pleasure is not easily eradicated; innate malignity, mingled
with envy, causes that livid discoloration, in the same way as
cuttle-fish eject their sepia.” Philo, in commenting on “Jacob’s
dream of the white, and spotted, and ring-straked, and
speckled kine,” declared that these markings referred to the
qualities of souls. (See Thrice-Greatest Hermes.) Here are
the auras examined by the clairvoyant eyes of ancient seers
and called by mediaeval mystics “insensible perspirations.”
In 1920, Walter J. Kilner, B. A., M.B,, (Cantab.), M.R.C.P,,
etc., late electrician to St. Thomas’s Hospital, London, pub-
lished his sensational work, The Human Atmosphere. After
carcfully emphasizing the fact that he was neither a clairvoy-
ant nor an occultist, he demonstrates that with the aid of
glass screens (or rather cells filled with an alcoholic solution
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of dicyanin) the average person can both see and analyze the
human aura. The nimbi around the heads of saints are not
figments of the imagination but actually exist and, to quote
Dr. Kilner: “There is no more charlatanism in the detection
of the human aura by the means employed than in distinguish-
ing microbes by the aid of the microscope.”

After a certain period of physical functioning, the poten-
tialities constituting the objective life of man retire again into
the auric body. When the soul deserts the physical fabric and
retires into its own substances, the body is referred to as dead
and returns to the elements from which it came. Between
lives, therefore, the philosopher was said to be sleeping in his
egg—that s, existing in the invisible worlds or, more correct-
ly, in his own invisible bodies. Periodically he precipitates
“the golden germ,” builds a new external form, and abides
in it temporarily. He is then said to have emerged from his
cgg. The breaking of the egg had also another and very
recondite significance, for it represented the attainment of
Nirvana, or absolute unity with the formless Cause of exist-
ence. The breaking of the egg was the shattering of personal-
ity and the release of the spiritual nature into that Universal
Being from which it originally emanated. The auric egg of
man is so complex in its structure that all the description
which applies to the universal system is equally applicable to
the human auric envelope. Within man’s aura are the zones
and belts; the stars, the planets, and the elements; the gods,
the angels, and the demons. Man is a universe and at his
present state of development his physical personality is a gold-
en embryo suspended within the brilliant shell of his auric
sheaths. As the Rosicrucian would say, he is in a proper
womb quickening, preparing himself to come gloriously forth
with all the radiance and beauty of the Orphic Phanes.
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INTRODUCTION TO OCCULT
EMBRYOLOGY

CHAPTER VI

HE propagation of the human species depends upon
the union of the two reproductive elements, the
spermatozoon and the ovum, referred to in Ori-
ental mysticism as the “ray” and the “germ.”

The human spermatozoon, or seminal filament, is about
1-500th of an inch in length and consists of three distinct
sections, which are called the head, the middle piece, and the
tail piece. The spermatozoon resembles a microscopic polly-
wog and is capable of rapid motion due to what Hertwig
calls “a peculiar serpentine [!] motion in virtue of its contrac-
tile properties.” The ovum, or human egg, is considerably
larger than the sperm cell; in fact, it is the largest cell in the
human body, having a diameter of about 1-100th of an inch.
Suspended in the protoplasm of the ovum are “dropules and
granules” and the whole cell is protected by a delicate vitelline
membrane. The ovum is a passive cell in contradistinction
to the active qualities of the spermatozoon. An examination
of these reproductive elements cannot but impress the phil-
osophically-minded with the exquisite resourcefulness of Na-
ture which finds such an ingenious method for launching
life into objective existence.

Realizing that the vital facts involved in the processes of
maturation and fertilization of the ovum are utterly beyond
the analysis of ontogenists, it is not surprising that many
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curious opinions have been advanced to explain the chemistry
of physical origin. If there is one point at which metaphysics
impinges itself upon physics—or the metaphysical upon the
physical—it is that point at which the spermatozoon, having
pierced the wall of the ovum, vanishes into the substances of
that cell. Two early theories were advanced. The Spermists
assumed the potential man to be contained within the head
of the spermatozoon, the ovum contributing, so to speak, the
nutritive environment for its development. The Ovists, on
the other hand, affirmed the ovum to contain the whole of
the future embryo, and that the sperm merely released this
potential activity, quickening, as it were, the ovum. Both
these theories have given way to Epigenesis, and it is the
present opinion that both the sperm and the ovum, through
their minglings, supply the substances of the future man.
Dr. William E. Kellicott gives the following summary of
embryology, its purposes and accomplishments: “The pro-
vince of Embryology is not merely thus to describe the up-
building and unfolding of the structure and form of the new
organism * * * it is, further, to describe the more fundamental
processes involved in this development, and still further, to
summarize these descriptions of both kinds in the formation
of simple general statements or laws.” So far, so good. The
Professor of biology continues: “This physiological aspect of
Embryology is concerned more with Aow development occurs,
how, and through the operation of what factors or mechan-
isms, one condition leads to another.” (Here the Doctor gets
on dangerous ground and qualifies himself accordingly!) “In
a way this is also the why of development—not ‘why’ in the
philosophical sense of course, but the sense of ‘how does it
happen that’ these things occur in development.” (See A
Textbook of General Embryology.) Ontogenists were not the
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originators of the intriguing formula that in matters scientific
why should be interpreted as how. Why is the most danger-
ous word in the field of learning. It is almost certain to invoke
a sickening realization of ignorance and a torrent of Aows.
Great minds have wrestled with why all through the night
even as Jacob wrestled with the angel.

On the authority of Father Sinistrari, of Ameno, Pererieus,
speaking for the physicians of his day, declared that the whole
strength and efficiency of the human sperm resides in certain
“spirits” which it contains. These spirits were believed to have
been derived from the vital parts of the parent organism. The
“marrow,” the heart, the brain, and so forth, through the
blood were the origin of the active qualities of the spermato-
zoon. Thus, man is said to “beget from his own substances.”
Though this theory, in company with many others, has been
relegated to the limbo, it may not prove unprofitable to ex-
amine it more closely, especially since Sir Michael Foster, an
eminent authority in physiology, admitted that knowledge in
this direction “is almost a blank.” That certain forces or
agencies too elusive to be seen or analyzed, even with the aid
of the most powerful microscope, are present within the germ-
inal cell cannot be denied; and if there be applied the prag-
matic yardstick—that the meaning and nature of things are
to be discovered from consideration of their consequences—
the paramount importance of these indistinguishable elements
is apparent. “It is humiliating to the pride of man,” wrote
Pliny, “to consider the pitiable origin of this most arrogant of
all the animals.” Pitiable as may seem these little drops of
life oozing from the very substance of the Infinite, their depths
are no less a mystery than the heavens. Fearful and wonder-
ful are these seeds which carry within their nearly transparent
substances the rudiments of a new world and, strange as it
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may seem, dominate that new
world to the very end. Yes,
even beyond the end, for the
cell is the basis of racial con-
tinuance, and all that has gone
before is locked within it to
fore-shadow that which is yet
to come. Physical man is the
product of the cleavages taking
place within this single cell,
whose impress is stamped upon
every vital part of him. Though
the complexities of the organ-
ism and its functions conceal
this fact from the profane, man
never escapes from the domina-
tion of that invisible agent
which abides somewhere with-
in the germinal cell from which
he sprang.

It was the belief of the an-
cient philosophers—and science
is essentially a branch of phil-
osophy—that bodies, in and of
themselves, are relatively inani-
mate; nor again are they origins
of life, but rather vehicles or
carriers of divine or vital princi-
ples. These principles may not
always be discernible through
the structure of their physical
mediums, but their presence is

—From Hartsoeker.

AN EARLY DRAWING OF THE
HUMAN SPERM.

The embryo is shown as a complete
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